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Fiscnalsy today is demanding the energetic atten- 
tion of both the Church and its theology. This is 
in contrast to an optimistic confidence that prevailed 
during the last century when the Kingdom of God be- 
came an expected evolutionary development within 
culture and morality, and when the study of eschatology 
was but a theological curio. The catastrophes of the 
past generation, however, have forced the doctrine of 
“Jast things” to the place of the most crucial of theo- 
logical questions. After the First World War, eschatol- 
ogy could no longer be thought of as an antiquated 
name for the final phase of man’s moral achievement. 
Its significance forced the attention of the Church, but 
was now in the form of crisis and judgment thunder- 
ing from God and his holy place. Eschatology came to 
mean judgment upon our sinful world. And not being 
content to form the last chapters of dogmatics text- 
books, it demanded a place in the center of things and 
a ruling over the whole theological scene. 


THE CRISIS OF THE PRESENT 


It was for this reason that Barth wrote some 30 years 
ago that a Christianity not totally eschatological was 
not Christianity at all anymore. The last things could 
no longer be considered as events lying in distant future. 
Rather, they were the crises of the present, permeating 
all human culture, morality and religion. The last days 
represented present judgment upon human unright- 
eousness and disobedience. And the last things, upon 
us now, were the signs of a border situation now made 
visible by the eternity of God. All signs of the times 
were seen—by Paul Althaus, for example—as being 
presently fulfilled in the midst of history. And the 
result was that hardly any perspective remained for an 
actual end at the close of history. 

But a new and noteworthy nuance appeared some- 
what later in the theological situation. History had 
G. C. Berkouwer is Professor of Systematic Theology at the 
Free University, Amsterdam. He is the author of many books, 
best known of which is the series of Studies in Dogmatics. His 
most recent work is The Conflict with Rome, and he is a 
frequent contributor to Curistianrry Topay. The present 


article is the first of a new series of 12 essays on Eschatology, 
by various writers, announced in the March 17 and 31 issues. 
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become the stage for a drama of shattering events. Be 
cause of this, attention was drawn back to an examina- 
tion of the significance of history itself. Althaus revised 
his opinions in later editions of his eschatological 
studies. Barth in 1940 criticized his own earlier com- 
mentary on Romans for allowing too little place for 
consideration of the actual future and too much em- 
phasis on the permanent crisis of eternity ever imping- 
ing on time. With the significance of history coming 
more to the foreground, eschatology became a very 
realistic matter. Hence, the question, “What can be 
expected of the future and what must the Church 
mean by its expectation of the coming of Jesus Christ?” 
became vital. 


REACTION FOLLOWS REACTION 


This intense interest in the last things was partly pre- 
pared for by the so-called consistent eschatology of men 
like Albert Schweitzer. At the beginning of the century 
Schweitzer wrote that the liberal picture of Jesus was 
a distortion of the New Testament Jesus. The New 
Testament, he said, was totally eschatological. Jesus 
expected the coming of the Kingdom of God in his own 
time. His expectations assertedly were not fulfilled, 
and Jesus had mistakenly taken over apocalyptic ex- 
pectations common in his day. But it still remained true 
that the New Testament was filled with the message of 
the coming Kingdom. The great drama of church 
history, according to consistent eschatology, was created 
by the Church’s attempt to come to rest in New Testa- 
ment eschatology despite the failure of Jesus to re- 
appear. The Church attempted to give to the New 
Testament an authority which it had really lost in the 
failure of its imminent eschatology ever being realized. 
The drama was entitled, The Church and the Great 
Disappointment. 

Since the time of that movement, it has become clear 
that the New Testament does not teach that something 
absolutely special is going to happen in the future. 
This is the thinking that defines the eschatological view 
of the present time. The New Testament sees the 
future in inseparable connection with what has al- 
ready occurred in the past. Christian expectation is 
determined by the fact that the decisive turn in the 
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history of salvation took place at the Cross and in the 
Resurrection of Jesus Christ. This is not to say that 
the future has no more real significance since everything 
decisive has already happened. But it does mean that 
we should not anticipate anything in the future with- 
out an eye fixed on the past. We look to the future 
after looking back at the past. The eschatological 
expectation of Christianity is part and parcel of its 
confession of redemption. It is unquestionably clear 
that a denial of redemption through the Cross will al- 
ways lead to an emasculated eschatology. In the light 
of this, it is quite in conflict with the New Testament 
to suggest that the early Church lived in bitter disap- 
pointment at the failure of Jesus to return. 

The Church lived out of what had already happened. 
With its joy in what had taken place, it looked for the 
coming of Jesus in the future. But the chronology of 
his coming was no longer decisive for its faith. Rather, 
the Church placed herself in the hands of her Lord 
who would blaze his future in the paths of history. 

In our day we have seen the notable New Testament 
scholar Oscar Cullman insist that the really decisive 
event of history has taken place in the Cross and Resur- 
rection. It was thus that he has emphasized again that 
the future is a consequence of that one decisive event. 
In 1933, Martin Buber of Jerusalem declared that we 
manifestly are living in an unredeemed world and that 
world history has not yet been laid bare to its founda- 
tions. Hence, said Buber, we cannot say that we live 
for the coming of the end. This is exactly what the 
Christian faith denies. Christianity denies it because 
it afirms that the decisive turn of events has indeed 
taken place. It is this that the New Testament pro- 
claims on every page. 

The apostle preaches that the great mystery, hidden 
for ages, is now revealed (Rom. 16:25-26). Christ has 
appeared now, “in the end of the world” (Heb. 9:26). 
This is the mystery that forms the foundation of our 
expectations of the future. This is why the doctrine 
of redemption must put its stamp on eschatology. 
Denial of the apostles’ doctrine of redemption will 
always rob eschatology of its essential significance. 


HISTORY IN TENSION 


The message of the New Testament is pre-eminently 
clear at this point. We hear of the last days that came 
upon the people at Pentecost. John speaks of the last 
hour as having already begun. This gives a tension 
to the time following Pentecost. History became 
earnest and filled with tension. And as this last hour 
dawned, of course, we know that the resistance of the 
power of darkness stiffened. John does not ask himself 
how it is possible that so much resistance and darkness 
could exist in view of Christ's victory. He sees in it 
evidence of the reality of redemption. There are many 
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antichrists, he says, and thereby we do know that it is 
the last hour (I John 2:18). The strengthened re- 
sistance of darkness sets in because the decisive event 
of the past has really occurred (Luke 10:18; Rev. 
12:10). 

The entire history of the world, even in its darkest 
aspects, is completely defined by the salvation of God. 
He who denies redemption must look for everything 
from the future and in utopian illusions. But in the 
Church “of the last days,” expectation of the future 
gets its tone and accent from the great mystery that has 
been revealed already in history. This is where the 
break between Buber and the Christian hope becomes 
evident. And what we must remember in these critical 
days is that neither darkness, evil opposition, nor 
demonic powers should be allowed to shock our faith. 
We must recognize, in all these, evil’s last defense 
against what will become irresistible reality. 

The Church “of the last days” is not faced with a 
dilemma, either in present or in future time. It is the 
First Epistle of John that lays emphasis on the last 
hour, and it is also filled with the “new commandment” 
for the present time. And in the most eschatological 
chapter of the Bible we find Paul concluding with the 
comforting thought that our labor is not in vain, and 
not empty in the Lord (I Cor. 15:58). He does not do 
this in an attempt to make life bearable. He proclaims 
it as part of his eschatology. The future will bring the 
meaning of our present labors into light. 


RESPONSIBILITY IN THE PRESENT 
And so the whole life of the Church of Christ is 


eschatologically defined, which does not mean that it 
has no interest in the present. On the contrary, it is 
precisely because of its expectations for the future that 
it has much to do in the contemporary world. There 
is a form of pessimistic eschatology that leads to world 
conformity. I refer to the inevitable future in which 
we all must die and because of which some are led to 
say, “Let us eat, drink and be merry” (I Cor. 15:32). 
But the Christian view for the future is totally different. 
In Christian expectation, life here and now is given 
meaning and worth. It is unjustifiable to have no in- 
terest in the world for which God has so much interest 
and had so much love. 

The Church faces the future and enters the last 
days with responsibility and joy. The Church is 
called so to live. This calling has been fulfilled by us 
only hesitantly and with trembling. Life is hard and 
its meaning seems often to elude us. Our level is 
not often that of John, who was able to overcome all 
darkness in his yet stronger faith and love. We are 
more likely to ask, who shall show us any good? Many 
asked this question during the old covenant (Psa. 4:6), 
but the sigh is still heard in our time—even within 
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Christian fellowship. It is the despair of believers 
who fail to see the significance of the present in the 
light of the eschaton, the final consummation. 

The Church is thus tested while it waits. It is 
tested where it really lives. It is tested in the use of its 
talents, in the preaching of the Gospel, in its daily 


work, and in its prayers and benevolence. Eschatology 








is not a kind of futurism. It leads to responsibility for 
the here and now. Any eschatology that misses this is 
illegitimate, and must find the way of responsible living 
in the present. It is a way that leads through a somber 
world. But a voice calls through the darkness. We can 
recognize the voice: “He who follows me shall not 
walk in darkness, but shall receive the light of life.” END 











oe to YMCA work in August of 1955, I was 
again confronted with the movement's confusing 
“C.” I say “again,” because I had worked in various 
YMCAs, part-time and temporarily, while a student 
from 1948 until 1953. I say “confusing,” because | 
know of no other Christian movement which tries so 
desperately to define its Christian content in such 
general and inclusive terms, yet conclusive enough to 
say, “We are Christian.” 


WHAT IS CHRISTIANITY? 


Just what kind of Christianity is this? Is it possible to 
have no formal Christian theology and yet be quite 
sure of what is meant by “Christian”? Can we be 
Christian by just saying we are, without reference to 
stated New Testament doctrines? I am not sure | 
wish to have these questions answered completely in 
the negative, though I lean in that direction. Neither 
do I feel comfortable, as a Christian, in a situation 
where we find ourselves somewhat embarrassed by 
certain New Testament convictions lest we seem “too 
much like a church.” Nor do | feel secure among 
those who wish the YMCA to be free of any kind of 
religious identification lest some type of theological 
setting tend to make us exclusive. 

Almost every conference voices a Christian emphasis 
in our YMCA circles. Each edition of The Forum and 
The Bulletin expresses it. It is often mentioned when- 
ever two or more “Y” secretaries discuss YMCA prob- 
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at George Williams College, Chicago, and for the B.D. at 
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publication for its secretaries, and in Curistianrry Topay. 


The Confusing C’ in YMCA 


EVERET R. JOHNSON 





lems. But on such occasions the subject is directed 
back to our simple, dynamic origin as a Christian 
movement, and to names such as George Williams and 
Dwight L. Moody. 

The reaction to these men and to our origin seems 
to be twofold. In most cases there is some pride that 
we, the YMCA, were able to produce such respected 
men and that our movement is known for its religious 
color, its humanitarian impact, and its leadership in 
the Christian-social world. But while these beginnings 
are revered, they are also explained away as repre- 
senting “immature” Christianity. It is implied that men 
who took the Scriptures literally and established a 
movement to win “lost souls to Christ” had yet to learn 
that other religions and other interpretations of the 
Christian faith have some validity too. 

The second reaction is that the YMCA has strayed 
from something basic, elemental, and even God- 
inspired. But this is a minority view in our YMCAs 
among older secretaries and a few of the younger men 


WHAT WE SAY ON PAPER 


On paper we look good. One needs only to check 
our Paris Basis, Portland Test, and the statement of 
purpose of each local YMCA to find that we are 
Christian. Yet, what our bases and purposes say, and 
what seems to be in the minds of our board members, 
committeemen and staff, may cause bystanders to ques: 
tion the compatibility of the two. 

What are we 
with Jesus Christ? Are we still “Christian” if we 
neglect the truths of Jesus Christ, even though we 
may consider his system—ethics, social rela- 
tionships—very seriously? YMCA reading materials 
often contain the expression, “the Christian way of 


life,” and suggest how the YMCA strives to promote 


The pertinent question is: doing 


morals, 
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such a way. This emphasis i in our program is noble and 
good, but does this “Christian emphasis” exhaust what 
is meant by being “Christian”? 

I personally believe that the answer to this question 
is an emphatic No! We cannot divorce “the Christian 
way of life” from the truths of Jesus Christ. 


WHAT IS BASIC? 


In her article, “The Changing Currents of Religious 
emphasis in the YMCA,” in the December issue of 
The Forum, Martha Bryant reveals the danger if the 
word “ 8 spel” is translated to mean anything but “good 
new $. 

What is the “good news” of Christianity? The 
answer to this question is basic to Christianity. A 
Christian way of life, a Christian service, a Christian 
program, a Christlike personality—all are, at best, sup- 
plementary to the “good news” that God dwelt among 
us in the person of Jesus Christ (John 1:14). His 
purpose for dwelling among us was revelation (Heb. 
1:2) and redemption (John 1:12; 3:16). 

Jesus Christ spoke often of “doing the will of my 
Father who sent me” and wrapped this “will” around 
himself as a person. The “good news,” then, is a person, 
Jesus Christ. Compare the words of Christ, “I am the 
way, the truth, and the life,” and “I am the resur- 
rection and the life,” with the expression “the Christian 
way of life.” One half of the contrast speaks of a per- 
son and the products of the relationship to this person; 
the other half reflects a manner of thinking and be- 
having. As I understand the New Testament, one 
cannot be divorced from the other, either by an indi- 
vidual or a movement. It is as necessary for the YMCA 
to propagate the “good news” of Jesus Christ as to pro- 
mote his way of life. 


SUPERIOR SCOUTMASTER 


In the article, “Catholics and the YMCA,” in the 
Catholic periodical The Liguorian, Lewis Miller com- 
plains that the YMCA does such a “good job” of avoid- 
ing sectarianism that it actually breeds Christian in- 
difference. Some Protestants agree that the YMCA 
seems so concerned with avoiding Christian doctrine and 
theology that it even neglects the most basic Christian 
truth, that of Jesus Christ and his claims on the human 
race. This reduces Christian emphasis to hollow forms 
of worship, emphasis on good morals, ethics, service to 
something (Christianity), but not to somebody (Jesus 
Christ), and to the externals such as Christian art, 
proper placement of Bibles and some special services 
such as “dial for inspiration.” Of basic matters, only 
worship remains; evangelism, propagation and instruc- 
tion are omitted. 

The rejoinder in most cases is that this responsibility 


is not the job of the YMCA but the role of the Church. 
6 . 










Granted, an agency or movement has the authority to 
determine its positions and policies; but when the 
YMCA removed from its program the basic truths of 
Jesus Christ, once our earlier emphasis, we ceased to be 
Christian except in statement and form. “A common 
loyalty to Jesus Christ,” as expressed in our North 
American YMCA purpose, actually pictures Jesus 
Christ more as a superior Scoutmaster than as Lord and 
Saviour. 

The New Testament gives no ground for dissecting 
the Christian responsibility, then choosing only that 
which is convenient to our situation. Nor may we 
make a decision as to whether or not Christ’s Gospel 
is to be propagated. If one is Christian, or if an agency 
has Christian purpose, what is basic about Jesus Christ 
must be emphasized. The basic truth is that God 
dwelt among us in the person of Jesus Christ for the 
purpose of redemption and revelation. Foremost in our 
motivation should be a desire to tell the story of God’s 
love for the human race, so great that he gave his Son 
to die for our sins. 


OPPORTUNISM AND FLUCTUATION 


In my experience with the “Y,” I seem to find it an 
opportunist movement. It reacts to environmental and 
community pressures and at least to some degree con- 
forms, depending, of course, on how moral or ethical 
the pressures are. I believe it has done so in the field 
of Christian emphasis. Protestant theology has fluctu- 
ated drastically in the last hundred years or so, from 
orthodoxy to liberalism to today’s neo-orthodoxy. 

Our YMCA was growing up into a mature organiza- 
tion and fellowship when liberalism was in its heyday. 
As an opportunist movement, it reflected this environ- 
ment, the impact of which remains in the type of 
Christian emphasis we generally have today in our 
YMCAs. In other words, the YMCA became affected 
by cultural Christianity instead of being biblically 
Christian. Here is an example. 

Liberal Christianity doubted the trustworthiness of 
Scripture as a divinely-evolved instrument, and viewed 
Jesus Christ not as the biblically expressed Son of God, 
but as a “son of God,” without supernatural birth, 
atonement, resurrection or ascension. Christianity, then, 
is not a divine plan injected into history. If it is 
simply “just one” of the religions of the world, the 
object is to find the common ground of all religions, 
namely, the moral and ethical codes, “a way of life.” 
When the YMCA speaks of the “Christian way of 
life,” I think it means a man may be a Hindu or a 
Jew, but if he is a Christian in behavior, he is follow- 
ing the Christian way of life. 

Contrast this with the words of the Apostle Paul: 
“If any man be in Christ [not the Christian way of 
living] he is a new creation; old things are passed away, 
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behold all things are become new.” As expressed 
earlier, the crucial involvement is not with a “Christian 
way of living,” but with Jesus Christ himself, a person. 


SOLUTION BY STATEMENT 


If we are to vindicate our use of the word “Christian” 
in our name, we must redefine what we mean by 
“Christian.” This can be done in broad terms so as 
not to be exclusive. To say we are Protestant in nature 
tends to discourage our very fine Eastern Orthodox and 
Episcopalian Christians, both as staff and as constitu- 
ents. To say we are biblically Christian not only is 
inclusive but also puts us on common ground. To il- 
lustrate what we mean by “Christian,” let us imagine 
a funnel, the large part representing our various meth- 
ods of Christian services as well as our varied program, 
but the bottom and focal point representing the Bible, 
the Word of God, as our basis and motivation for 
existence. This is attuned to the Paris Basis but not to 
our North American purpose. “A common loyalty to 
Jesus Christ” is a weak expression which gives no 
intimation that the Scriptures are our authority. 


SOLUTION IN PERSONNEL 


The second solution | propose will tread on dangerous 
ground, the area of personnel. Almost all of the YMCA 
secretaries | have met are moral, ethical, extremely re- 
ligious and devoted to their church as well as to their 
YMCA vocation. My qualm is not in that area, but 
in their Christian concepts. It is not uncommon to hear 
a YMCA secretary state that he does not know what 
he thinks of Jesus Christ as Lord and Saviour, but he 
does know that the “way of Jesus” is important, and 
that it is “the way” with which he is concerned. 

But how can one be Christian and know nothing of 
the Lordship of Jesus Christ? How can one experience 
this Lordship without a personal commitment? With- 
out it, how can there be genuine Christian service? 

The second solution, then, is found in the area of 
recruiting personnel. Just as a man is screened for his 
education, his habits, his personality, experience and 
abilities, so should he be screened in terms of his rela- 
tionship to Jesus Christ. He should be capable of 
testifying to this relationship, and his life should 
reflect it. 

A logical question then would be, where can we ob- 
tain Personnel who know Jesus Christ as Lord and Sav- 
iour? Too often we try to impress upon our prospects 
that a YMCA secretary is a professional in the field of 
social work and that there is prestige in such a position. 
For good measure, we add that this is religious work. 

In colleges, seminaries and Bible schools many men 
and women are preparing for a life of service to Jesus 
Christ. As channels of service, the ministry, foreign 
missions, nurses’ training and Christian education are 





suggested. When these men or women are confronted 
with the possibility of the YMCA as an expression of 
their commitment to Christ, they are often bewildered, 
for they have thought of the YMCA as a recreational, 
social and hotel vocation. 

This could be attributed, of course, to their ignorance 
of our YMCA purpose, but we have also allowed them 
to absorb this impression. We have not impressed them 
that throughout our history many men have testified 
to God’s divine providence in their lives as their 


reason for being YMCA secretaries. 
STUMBLING BLOCKS 


What are the stumbling blocks to solving the problem 
of the confusing “Christian” in our title? One may be 
synonymous with the other, or one may be the result of 
another, but here they are as I see them: 

1. The YMCA has reduced Christianity to one of 
the religions of this world, rather than accepting it as 
“truth” and “fact” from God the Creator. 

2. Though we are “Christian,” we are not biblically 
centered. Thus the term “Christian” has a broad, in 
effective, almost nondescript meaning as it is used in 
our name, the YMCA. 

3. Few staff men really know the Scriptures. 

4. Few staff men have convictions on the great 
doctrines of Christianity, such as the condition of men 
Christ's atoning sacrifice, his resurrection, ascension 
and second coming, and the apocalyptic teachings. 


WHAT KIND OF PROGRAM? 


To express a conviction or philosophy through a 
medium is, of course, imperative. Our YMCA is 
expressing its Christian philosophy today by means of 
program. Our Christian emphasis in program can be 
increased by stating a biblical position and by recruit 
ing men and women who testify to Jesus Christ as 
Saviour and Lord. 

I am not sure that we need a new program or a 
different one, but we do need a program with a differ- 
ent motivation. A program that reflects Colossians 
3:17—“Whatever you do in word or in deed, do all in 
the name of Jesus Christ, giving thanks to God, the 
Father”—would produce different results, though not 
always tangible, from those of a program the motivation 
of which is professionalism, service for others, or even 
“the Christian way of life.” 

There might be one added feature, however—Bible 
study. To many YMCAs this is their normal program 
already. If the Bible is our basis for Christian expres- 
sion, then we must know what the Bible says. This 
means there must be Bible study for staff members as 
well as for interested constituents. 

But what about interpretation? One reason we have 
avoided Bible study is that we have not been certain 
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of interpretation for some obscure passages. Our de- 
cision has been to avoid it altogether. This attitude, 
however, does not carry through to other areas in the 
YMCA. We do not refuse to inculcate group work be- 
cause the field of case work also has its merits. Nor 
do we disregard the field of physical fitness in our 
physical education program because the more passive 
type of recreation also has good points. We do not dis- 
regard financing because of the variety of systems, nor 
do we cancel training conferences because of the 
varied interpretations as to how they should be con- 
ducted or the benefits which are derived from them. 


At times we try to overcome the problem of inter- 
pretation by producing the non-interpreter, or the 
individual who refuses to take much of the Scripture 
literally. We feel that this person has no position and 
therefore will not be offensive. We forget, however, 
that “no position” is a position. The position of “no 
position” can be just as offensive as the dogmatic, posi- 
tive position. As a result of our passiveness, we often 
encourage unbelief. Paradoxically, we have great con- 
cern about inculcating types of belief, but seem rather 
unconcerned about imposing unbelief. Bible study is 
a feasible—and necessary—program for the YMCA. 





Evangehzing the Jews 


JACOB GARTENHAUS 


\ A 7¢ talk about Christian apathy and sinful neglect 

in the preaching of the Gospel to the Jews. 
\nd we give our reasons, such as: “It does not pay,” it is 
dificult to win a Jew, and we might better use that 
time, energy and money for the conversion of others 
where results have been more apparent. 

From a purely materialistic viewpoint, these reasons 
would seem reasonable. So much supply, so much de- 
mand, so much profit; let us make a deal with the 
highest bidder. But God’s Word is no merchandise for 
sale to highest bidders; it has nothing to do with profit 
and loss. If it were a question of that, many of our 
mission enterprises and churches would have to close. 
We have no right to classify the Lord’s commands ac- 
cording to the dividends or profits they are likely to 
bring. Ours is only to obey them. 


DIFFICULTIES OF WITNESS 


We concede however, that there are certain difficulties 
in connection with preaching the Gospel to the Jews. 
There was a time when mission work among the 
natives of Africa, Asia, and the islands of the sea, was 
more productive than that among the Jews. To those 
natives, Christianity was the religion of the white man 


Jacob Gartenhaus is Founder and President of the Inter- 
national Board of Jewish Missions, Inc. Born in Austria, he re- 
ceived education in the rabbinical schools of Europe. After his 
conversion to Christ, he was graduated from Moody Bible 
Institute and Southern Baptist Theological Seminary. For 28 
years he was superintendent of the Department of Jewish Evan- 
gelism under the Home Mission Board of the Southern Baptists. 


Se 


who, to them, was considered superior. It is no wonder 
that these people would flock around the missionaries 
who offered to heal their sick, educate their children, 
teach them crafts, and provide special care for converts. 

Furthermore, for these people no special difficulties 
were involved in the accepting of a new religion. As a 
rule, converts were not persecuted by their people for 
apostasy; on the contrary, they were glad to become 
white people’s proteges. All a convert had to do to 
prove his new faith was to cover his nakedness with 
clothing, keep no more than one wife and attend 
church. In short, the native had little to lose and much 
to gain by accepting the white man’s religion. 

It has been entirely different with the Jew. First of 
all, he has never considered himself inferior to any 
other people; he has never thought he had anything 
to learn from them. On the contrary, he has always 
been conscious of his superiority. He has considered 
himself the scion of kings, prophets and sages. His 
ancestors were people of high culture at a time when 
the ancestors of other peoples were still savages living 
in caves and woods. There were few Jews who could 
not read the Bible nor their prayer books in Hebrew. 
Even during the Middle Ages when darkness engulfed 
all of Europe, almost every Jew could read and write. 
Every Jewish community had a free religious public 
library and several private libraries. No Jewish com- 
munity was without a school or the various social in- 
stitutions for the care of the sick, the aged, the orphans, 
the poor and the homeless. Few Christian people in the 
Middle Ages could boast of having such benevolent 
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institutions. And any missionary, therefore, had little 
to offer the Jew from a material point of view. 

Also, while Christianity was to the native, terra 
incognita — “something neutral,” to the Jew it was 
something to be shunned. His wise forefathers had 
already condemned it as a kind of idolatry, and idolatry 
was very much a cardinal sin in Judaism. Moreover, 
every Jew considered Christianity as “enemy number 
one” to them, and much of Christian practice through- 
out the Middle Ages only affirmed and reaffirmed this 
in their own minds. A Jew could see no love in Chris- 
tianity. The Catholic Church treated the Jew in 
disgraceful and horrible manner. He saw Christian 
nation fight Christian nation, even aligned with pagan 
nations. Nothing was there for him to love and admire 
in the Christianity that he knew then. The great 
historian Milman, in his History of the Jews, writes: 
“Every passion was in arms against them (the Jews). 
The monarchs were instigated by avarice; the nobility 
by the war-like spirit generated by chivalry; the clergy 
by bigotry; the people by all these concurrent motives. 
Each of the great changes which were gradually taking 
place in the state of the world seemed to darken the 
condition of this unhappy people, till the outward 
degradation worked inward upon their own minds” 
(Vol. II, p. 295). When we consider the humiliation 
and suffering which the Jews endured at the hands of 
professed Christians, we wonder that any Jew turned 
to the Christian religion. 


GIVING UP A LIFE 


Another point concerning the conversion of the Jew 
might well be considered most important. In consider- 
ing a Chinese, an Indonesian, a Zulu or an Arab, for 
instance, we note that when such a one changed his 
native religion and accepted Christianity, he remained 
as before—a Chinese, Indonesian, Zulu, Arab, giving 
up very little as a result of his profession. This was not 
so with the Jew. Judaism to the Jew was not only a 
religion to be professed and practiced occasionally; it 
was his very life. The observance of his religion began 
when he woke up in the morning and ended when he 
went to bed at night. His every action involved certain 
religious rites, beginning with the ceremony of wash- 
ing his hands in the morning soon after opening his 
eyes, and ending with the prayer before retiring. Die- 
tary and culinary laws were manifold. His marital life 
and periodic purification, and his prayers several times 
daily made up one long succession of rites and cere- 
monies, all of which involved a literal carrying out of 
the injunction in Deuteronomy 11:18-20: “Therefore 
shall ye lay up these my words in your heart and in your 
soul, and bind them for a sign upon your hand, that they 
may be as frontlets between your eyes. And ye shall 
teach them your children, speaking of them when thou 





sittest in thine house, and when thou walkest by the 
way, when thou liest down, and when thou risest up. 
And thou shalt write them upon the door posts of thine 
house, and upon thy gates.” Jewish life and Jewish 
religion were practically synonymous. 

We see, therefore, that for the Jew to become a 
Christian truly meant his being “born again.” Such a 
step meant to be separated forever from one’s parents, 
kinsmen and friends, and bear all that they would do, 
as a consequence of his profession, to make his life un- 
bearable. He had now to begin a new life among 
strangers. And what is more, any sincere Jewish con- 
vert who felt the urge to go and preach the Gospel he 
loved to his own brethren, could expect a reception far 
from cordial; for to them he was now a traitor, one to be 
held in contempt. Such treatment could only serve as a 
warning to other Jews who contemplated such a step as 
conversion. 


A SUBCONSCIOUS DISLIKE 


We hesitate to say—and we hope we are wrong—that 
not the difficulties nor lack of results have kept some 
from giving the Gospel to the Jew, but possibly a bit of 
subconscious dislike for him. 

The Christian church has expended vast sums of 
money to evangelize the Arabs, for example. It has 
built universities, colleges in many Arab centers, erected 
orphanages, hospitals and other charitable institutions. 
And what have been the results? All that is known is 
that some graduates of these schools have become fanat- 
ical nationalist agitators, preachers of the Pan Islam 
movement, and leaders in the expelling of all Christian 
influence and bringing in the Russian instead. Again, 
what has happened to the Christian schools, hospitals, 
and churches in China? Where are the results of the 
millions of dollars that have been spent? We see in 
such cases that the “results” have not always been 
taken into consideration in mission work. On the other 
hand, what has the Church done to win the Jew? The 
answer is, very little. 

In the Middle Ages when the church was Roman 
Catholic, conversion was enforced upon everyone. Com- 
pulsion by severe cruelty, enticement and trickery was 
practiced to convert Jews. Children were violently 
snatched from parents and baptized into a church which 
was more pagan than Christian. Nevertheless, even in 
those “dark ages” there were comparatively large num- 
bers of Jews who became converts, many of whom were 
of high standing and some of whom reached even high 
positions in the church. We know that some of these 
Jewish converts became forerunners of the Reformation. 

With the Reformation, of course, came a better 
understanding of the Gospel and how to preach it to 
the Jew. Even though the people were not altogether 
weaned away from traditional prejudices, they worked 
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to win the Jew, not by violence, but by patience and 
love. 

A great change in the Gentile attitude toward the Jew 
came with the nineteenth century, a century of mighty 
movements, religious, cultural and political. People 
had begun to consider him as a fellow man, worthy of 
the rights of man, and entitled, as much as Christians, 
to the grace of God. There arose Jewish missions, 
especially in England; and the Gospel of love, presented 
in love, reached many Jewish hearts. It became a cen- 
tury of reapproachment between Jew and Christian. 
The “stiff-necked” Jew who might resist threats of vio- 
lence, persecution and compulsion, could not resist love. 
And what was the consequence of loving-kindness 
toward the Jew? 

According to conservative estimate, no less than 
225,000 Jews were received into the Christian Church 
in the nineteenth century. And these converts were the 
highly intellectual and cultured Europeans. It has 
been rightly said that “Jewish converts must be weighed 
as well as counted.” Among them was a galaxy of 
famous men in all departments of life—political, eco- 
nomic, artistic, scientific and religious. If space per- 
mitted we could record here long lists of prominent 
scholars, scientists, distinguished diplomats, lawyers, 
artists (in music, painting, sculpture and poetry) and 
above all, eloquent preachers, eminent teachers, expo- 
nents of the Bible, Church historians and self-sacrificing 
missionaries. 

Mighty currents of blessing flowed into Christendom 
from many of these converts. And these wholesome cur- 
rents were not limited only to the nineteenth century. 
Before that time, and up until this very day, the con- 
tribution that Jewish converts have made to the glory 
of the Church has been inestimable. Jewish converts 
were proportionately larger than those of other peoples. 
And so the argument that Jewish mission work is a 
“fruitless” effort is a prejudice that has been based upon 
misconception and misleading reports. 


SIGNS OF A NEW DAY 


[Things have greatly changed today in regard to mission 
work among colored peoples. Many nationals are no 
more natives; they have become independent of the 
white man because they have lost respect for him. They 
have learned that the white man is often wicked and 
weak, and therefore are now caring little for his help 
or guidance, either in material or spiritual affairs. Many 
countries have even expelled and prohibited all mission 
work, and others are likely to do in the near future. 

By way of contrast, the situation today is radically 
different with the Jews. There has been a marked stir- 
ring within the last decades of the “dry bones” of Israel; 
they are craving for rebirth, and for being revived with 
the breath of God. The “Zionist movement” has roused 
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Jewish people to shake off the dust of exile and return 
to the land promised to their forefathers and to pristine 
glory. 

Although some see in this only a political movement, 
it cannot be denied that it is cultural and spiritual as 
well. The ancient Hebrew language has been revived, 
many have begun to search the Scriptures, and many 
have rediscovered the glories of prophecy. This has 
made them think independently of tradition and rab- 
binic guidance. The movement has further led them to 
the New Testament—that book which the rabbis sealed 
with seven seals and anathematized the Jews who dared 
to read it. Old prejudices and bigotry have slowly but 
surely been yielding to unfettered thinking, so that the 
New Testament has penetrated into many Jewish 
homes and hearts. 

Many have begun to realize that the “unholy” New 
Testament is the greatest book which the Jewish race 
has ever produced. And, of course, as they read it, the 
central figure of this book, Jesus of Nazareth, is radi- 
ating into their hearts a light and warmth that they 
have not known before. Instead of the puerile, scur- 
rilous and vile tales which rabbis have fabricated about 
Jesus, Jewish scholars and writers are now publishing 
books (both history and fiction) which portray Jesus in 
truer light. The New Testament has become to the 
Jew “our book” and Jesus “our Jesus.” Although mulkti- 
tudes of them have not yet recognized his messiahship 
and deity, many are regarding him, as never before, the 
greatest ‘prophet and noblest teacher that the Jewish 
people have ever produced. Since the establishment of 
the State of Israel, Jewish interest in Christ and his 
teachings has been growing rapidly. Today, as never 
before, it is the sacred duty of the Christian Church to 
direct and guide this yearning for the truth into proper 
channels. 

Whatever have been the excuses for neglecting the 
evangelization of the Jews in the past, there can be no 
excuse for neglect today. Indeed, there is now an un- 
precedented opportunity for evangelizing them. END 





Stage Settings 


I notice when the Great Producer writes 

A rainbow scene for life’s long, thrilling play, 
He never topples Grandeur from the heights 
By showing it upon a sunny day. 


He knows where Beauty makes her fairest mark, 

Where Hope means most to those whose hearts are 
bowed, 

And so He hangs that vari-colored arc 

Against the leaden backdrop of a cloud. 

Crarence Epwin Fiynn 














Pl Eee WZ 


oe 


- 








April 14, 1958 


CHRISTIANITY TODAY 








Asizins article, “America’s Need: A New Protes- 
tant Awakening,” written by a “former Jesuit 
trainee,” appeared a few months ago in CHRISTIANITY 
Tovay (Vol. II, No. 2, Oct. 28, 1957). In a graphic 
manner it called attention to the widening infiuence 
and encroaching power of Romanism. The article was 
not prompted by personal hatred against Roman Cath- 
olic church members; nevertheless, it strikingly depicted 
Rome’s strategy in combatting Protestantism. 

Quite evidently Romanism is convinced that Protes- 
tantism has no right to exist. It holds that the latter 
has caused a lamentable split in the church which by 
all means must be healed. This does not mean that 
every Roman Catholic is a personal enemy of every 
Protestant. It means, however, that every Protestant 
is considered “outside the church” and that according 
to the principle, extra ecclesiam nulla est salus, there 
is no salvation outside the church, and that the saving 
church is none other than the Roman Catholic. It is 
true that a few years ago Pope Pius XII decided, con- 
trary to a Jesuit extremist, that the grace of God should 
not be limited as though it could not exert itself savingly 
outside the church. But the careful phrasing of the 
papal statement left little doubt that Pius XII was 
basically in agreement with the judgment of the Jesuit 
priest. Extraordinarily, divine grace may assert itself, 
he implied, outside the church; ordinarily it does not. 
But that, too, means that Protestantism has no right to 
exist, and that Romanism is opposed to conservative, as 
well as liberal, Protestantism, rejecting both as reso- 
lutely as it repudiated the evangelical theology of 
Luther and Calvin. 

In evaluating the question whether Protestantism 
has a right to exist, it might be well for us to examine 
the positive doctrinal and ecclesiastical values which 
Rome has to offer to the world today. 

Among the positive values of Romanism there is, first 


]. Theodore Mueller, of the faculty of Concordia Seminary, 
St. Louis, has studied the doctrinal differences between Roman- 
ism and evangelical Protestantism for more than 50 years. 
Although dedicated to the truth of the Lutheran Reformation, 
Dr. Mueller has many friends in the Roman church. But, he 
writes in the present article, “along these lines Luther fought 
and along these lines only can we meet Rome today.” 


Has Protestantism a Right to Exist ? 


J. THEODORE MUELLER 


of all, its definite ancient Christian creed, which it takes 
quite seriously. Rome today is in full agreement with 
the Apostles’ Creed, the Nicene Creed, the Athanasian 
Creed, and every other ecumenical creed which the 
ancient Christian Church adopted against the heresies 
that threatened to destroy the Christian faith. Because 
of its adherence to these creeds the Roman Catholic 
church still rates as Christian. 

Rome, of course, permits its scholars considerable 
freedom in treating such scientific questions as evolu- 
tion, higher biblical criticism, specific philosophical 
trends and the like. But let no unwary Protestant be- 
lieve that Rome has become latitudinarian. Whatever 
liberties Rome permits its savants is safely kept within 
the definite scope that constitutes the accepted ecclesi- 
astical dogma. There is no modernism in Romanism, 
for in 1907 Pope Pius X condemned modernism in his 
encyclical Pascendi Gregis, branding it as a “synthesis 
of all heresies.” The encyclical was re-enforced in 1910 
by the decree Sacrorum Antistitum, which demands a 
formidable oath on the part of all ranks of the clergy 
in favor of traditional Roman Catholic belief and against 
every modernistic tenet. There were, of course, pro- 
tests, but Roma locuta, causa finita: “Rome having 
spoken, the case was settled.” 


ROME'S ADMINISTRATIVE TOTALITARIANISM 


To Rome's unique unity in doctrine, which exists de- 
spite differing trends in non-essentials, corresponds its 
unique unity of administration, making Romanism the 
strongest church body in the world. Rome is absolutely 
totalitarian. It centers in its papal head who, according 
to Roman Catholic belief, is Christ’s duly delegated 
viceregent on earth with complete control of the “office 
of the keys,” by which he can absolve or condemn, as he 
decides. This strange administrative cohesiveness gives 
Romanism a cnisnbililiihe prestige which Protestantism 
never had and never can have. To these values there 
may be added an extended church school system, rang- 
ing from the kindergarten to the university; an amazing 
readiness on the part of hundreds of Roman Catholic 
men and women to dedicate themselves to the service 
of the church in convents, cloisters, schools, mission 
enterprises and the like; and a most impressive system 
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of social and benevolent service in the way of hospitals 
and institutions of mercy. Wholly united, then, in doc- 
trine and practice, Rome’s impact upon the general 
public is tremendous, especially in countries—and this 
by a strange paradox—in which Protestantism prevails. 

To all that has been said, however, must be added the 
footnote that Rome in Protestant countries is not what 
Rome is in Roman Catholic countries like Spain, Italy, 
Mexico, Central and South America, Ireland and others. 
A traveler, of course, must be fair and not lay all social, 
economic and political evils solely to Rome’s prevalence 
in these lands. Manifestly, many of these evils are 
rooted—in part at least—in the peculiar circumstances 
existing in these countries. Nevertheless, a tourist com- 
ing from Protestant England or Sweden to Roman Cen- 
tral or South America cannot help but ask why Rome 
with its full control of the situation has not improved 
the wretched conditions in these lands. We spare our 
readers details, since these are fully known. As someone 
has said, Rome needs Protestantism to keep it on the 
straight and narrow path. 


WHERE ROMANISM FAILS AS A CHURCH 


Despite its positive values, Rome fails tragically in its 
central function and purpose as a Christian church. It 
does not proclaim to its followers the fundamental mes- 
sage of the Gospel: that of a free and full salvation by 
divine grace through faith in Christ. Rome indeed 
stresses the redemption of Christ, but as Luther put it 
400 years ago, it destroys the bridge that leads the peni- 
tent sinner to Christ’s salvation. Rome in its decisions 
and canons of the Council of Trent has placed its irrev- 
ocable anathema upon all who teach salvation by grace 
through faith in Christ without works. It was at this 
point that Luther centered all his attacks upon Roman- 
ism, for Rome denied the sola gratia per fidem of the 
Scriptures and the ancient Christian Church. Rome, of 
course, also denied the sola scriptura, namely, the fun- 
damental doctrine of believing Protestants that the 
canonical Scriptures are the only source and rule of 
faith and life. 

Charles V had hoped that the Council of Trent 
might bring about a reconciliation between the Roman- 
ists and Protestants. But the Council fixed an impass- 
able gulf between the two communions, and _pro- 
nounced a blanket anathema upon all evangelical 
teachings of the Reformation. In addition, it circum- 
scribed those evangelical elements, already in the 
church, in such a way that they were buried under an 
accumulation of erroneous teachings all of which cen- 
tered in the unscriptural doctrines of work-righteous- 
ness, purgatory, the veneration of saints, compulsory 
confession to the priest and the like. Thus Romanism 
is largely pagan in its specific teachings, and urges upon 
its adherents a way to salvation which is not that of 
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Christ and his holy apostles. Here again Romanism 
needs Protestantism to point out to it the pure Gospel 
way of salvation: by grace through faith in Christ with- 
out works. 

The very fact, therefore, of Romanism’s unrecognized 
need, leads us to the inevitable corollary that only evan- 
gelical Protestantism has a right to exist, since it alone 
teaches the Gospel of salvation in full truth and purity. 


ROME NEEDS EVANGELICAL PROTESTANTISM 


In view of its constant and wholehearted emphasis upon 
the sola fide (by faith alone), evangelical Protestantism 
has not only the right but a duty to exist. The erroneous 
tenets of Rome are all based on what it calls “tradition.” 
These are not the ancient Christian traditions which 
support the evangelical doctrines of the Scriptures. 
They are rather the “unwritten traditions” which, as 
Luther says in the Smalcald Articles, the Pope has “in 
the shrine of his heart” Cin scrinio pectoris). Out of 
that shrine he draws them as he needs them to bolster 
Rome's system of work-righteousness, the dogmas of 
papal infallibility, Mary’s immaculate conception, her 
assumption or ascension into heaven, her mediatorship, 
purgatory, the sacrificial value of the mass, the deliver- 
ing of souls out of purgatory by means of intercessions, 
masses and the like. All these dogmas are man-made 
accretions to the evangelical teachings of the Christian 
creeds, and are at total variance with Scripture. Yet 
Rome teaches them as necessary to salvation and in 
so doing proves itself, at least in the area of these 
heresies, to be anti-Christian. 

This may appear as severe judgment to some, but 
any loyal Protestant, holding to the principle of sola 
scriptura, cannot judge otherwise, according to the 
ancient principle: Quod non est biblicum, non est 
theologogicum: “What is not in agreement with Scrip- 
ture must not be taught.” It is, therefore, the plain 
duty of believing Protestantism to affirm the evangelical 
truths taught in Scripture against anti-Christian Rome 
as well as against anti-Christian Protestantism. 

While Romanism, side by side with its heresies, still 
retains such essential Christian teachings as the Trinity, 
the deity of Christ, his vicarious atonement, the resur- 
rection of the dead and life everlasting for all who 
believe in Christ, modernistic Protestantism, both in its 
older extreme and its present modified form, has cast 
the whole treasure of Christian doctrine overboard, even 
when it uses the traditional theological language. As 
Dr. James DeForest Murch in his book, Cooperation 
Without Compromise (Eerdmans, 1956) points out, 
even the professed liberal C. C. Morrison, in The 
Christian Century (June 7, 14, 21, 1950) scathingly 
indicted the old Modernism for its utter failure “to 
discover the true nature of reality.” Neo-modernism also 
repudiates major facets of Christian doctrine. It does 
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not believe in an authoritative Bible, does not accept 
the full New Testament stature of Christ, often re- 
flects hazy ideas concerning his work, and may even 
reject the virgin birth of Jesus as untrue or at least 
irrelevant. 

Today evangelical Christianity, true to the Bible, 
stands between anti-Christian Romanism and _anti- 
Christian Modernism as a gospel voice crying out 
Christ’s free and full salvation to all who have ears to 
hear in the arid wilderness of religious apostasy. To both 
it speaks in love the divine truth of Christ’s saving Gos- 
pel. To both it witnesses the central Christian message: 
“Neither is there salvation in any other; for there is 
none other name under heaven given among men, 





whereby we must be saved” (Acts 4:12). Anti-Chris- 
tian Protestantism rejects this divinely revealed salva- 
tion truth in toto; anti-Christian Romanism buries it 
under a bushel of heresies which hide from the eyes 
of men the redeeming, saving Christ, whose invitation 
of free and full salvation reads: “Come unto me all ye 


that labor and are heavy laden and I will give you rest.” 


It is this divine message of salvation that gives evan 
gelical Protestantism both the right and the power to 
exist in our erring, perishing world. And both the right 
and the power are from the divine Lord, whose final 
command to his Church will stand till the end of time: 
“e ”> = 

Preach the gospel to every creature” (Mark 16:15). 
That is its sacred task. END 








I’ Seventh-day Adventism evangelical? This question 
we intend to answer, especially in relation to the 
issue of salvation by faith as opposed to salvation by 
faith plus works. Framed in a slightly different way, we 
must ask whether SDA offers salvation by works plus 
grace, and whether its view, particularly on the Sabbath 
question, violates the doctrine of grace and conse- 
quently involves the error of Galatianism. 

Before we approach this concrete problem, a few 
observations should be made. First, we must affirm 
that all of the SDA people who truly accept Christ as 
the Son of God and Saviour are regenerate believers 
and brothers in Christ—despite theological accretions 
and legalistic attitudes. One cannot assume that mem- 
bers of SDA are unsaved simply because they are Ad- 
ventists any more than one can assume that Baptists 
are saved simply because they are Baptists. Secondly, 
we must have regard for the integrity of those with 
whom we disagree, and argue the issues without refer- 
ence to personalities. Thirdly, no reason exists why 
dialogue on the question should not be continued until 
SDA has had its full opportunity to be heard. 

It is the opinion of this writer that SDA does mix 
grace and works and thus falls into the error of Gala- 
tianism against which Paul writes. The error of SDA is 
the same error embraced by Tertullian. “Tertullian 


talked of man as saved by grace. But grace, he believed, 


What of Seventh-day Adventism? 
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served to support man’s will so that through his good 
works he might obtain the reward of eternal life. In 
other words, man had to add to the work of Christ 
at the Cross” (“The Reformation and Eastern Ortho- 
doxy,” by Paul Woolley, Curistianrry Topay, Jan. 
20, 1958, p. 8). Perhaps the simplest way to deal with 
the issue is to state the verdict and then to cite the 
references that make the conclusion inevitable. 


THE SABBATH TEST 
Mrs. Ellen G. White is SDA’s leading light, being re 


garded as its authoritative and final voice. In her book 
The Great Controversy (p. 449), Mrs. White asserts: 
... in the last days the Sabbath test will be made plain. When 
this time comes anyone who does not keep the Sabbath will 
receive the mark of the beast and will be kept from heaven. 
The implications are clear. When the last days have 
come, men will be faced with the issue of obeying the 
commandments of God or the commandments of men. 
The issue will center in the fourth commandment, and 
whoever does not keep the Sabbath will be lost. 


F, D. Nichol, in his Answers to Objections, asserts: 


We do not say, nor do we believe, that keeping the Sabbath 
command, or any other of the Ten Commandments, gives a 
man entrance to heaven. . . . But we do say that the man 
who willfully breaks any of God’s commandments, which in- 
cludes the fourth, shuts the door of heaven against himself. 
No willful sinner will enter its portals. 
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But it is difficult to reconcile such a concession Ceven if 
it retains a questionable exposition of the fourth com- 
mandment) with other SDA literature that continues to 
be propagated by SDA agencies. 

Milian L. Andreasen’s book, The Sabbath (Review 
& Herald, Washington, D. C., 1942), listed in the bib- 
liography of Questions on Doctrine, says: 
We believe that we are living in the latter days. . . . The 
distinguishing characteristic of this church (the last church of 
God on earth—Revelaton 14—the Seventh-day Adventist 
church) is that it keeps (not that it will keep) ‘the command- 
ments of God, and the faith of Jesus.’ . . . The chief distinc- 
tion between those who keep the commandments and those 
who make light of them, is in regard to the Sabbath. . . . The 
Sabbath is (not “will be”) still a sign, a mark of distinction, 
that marks the difference between those who serve and obey 
the Lord, and those who obey a human enactment spon- 
sored by the man of sin (p. 246). 


Farther on Mr. Andreasen says: 


God is jealous for His Sabbath. He wants men to honor it. 
. . . Instead of helping to repair the breach, they attempt 
to build another wall. . . How true to fact is this prophetic 
picture of what is going on in the world today! Men have 
rejected the Sabbath of the Lord and have substituted a 
spurious Sabbath. This they daub with all kinds of spurious 
arguments to make it look substantial and good, but to no 
avail. At last it will go down, and they that daub it will go 
down with it. On the other side are the people of God 
‘Seventh-day Adventists). They are restoring the old paths, 
they are repairing the breach, they are standing in the gap. 
They delight in the Sabbath, they keep the commandments, 
they endure unto the end. They are the true saints of God. 
Men are now deciding which group to join. . . . From the 
vantage point of God’s Word we know the outcome. The 
little group shall ‘tide upon the high places of the earth’; 
the larger group will go down to destruction when the over- 
flowing scourge shall come (p. 274 f£.). 

Mr. Andreasen states that at the end there will be 

144,000 commandment-keeping people. He says: 
In these 144,000 God stands justified. He has proved by 
them that the law can be kept under the most adverse cir- 
cumstances. He has disproved Satan’s assertion that God is 
unjust in demanding that men keep the law. God is vindicated. 
Satan is defeated. The controversy is ended (p. 312). 

From all this it is obvious that the Sabbath problem, 
as it relates to necessity and, in turn, to legalism, is of 
central importance in evaluating this movement. What 
does keeping the Sabbath mean? Mrs. White says: 
“God requires that his holy day be as sacredly observed 
now as in the time of Israel.” 

She further comments: 

Those who discuss business matters or lay plans on the Sab- 
bath, are regarded by God as though engaged in the actual 
transaction of business. To keep a Sabbath day holy, we should 
not even allow our minds to dwell upon things of a worldly 
character. And the commandment includes all within our 
gates (Patriarchs and Prophets, pp. 296,307). 

SDA has published a church manual used for local 
situations, Fundamentals of the Everlasting Gospel, by 
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Arthur E. Lickey (Takoma Park, Washington, D. C., 
1947). Among the questions to which a “yes” answer 
is expected is this: “Do you accept Christ's sacrifice and 
God’s commandments?” Elsewhere, on page 38: 

The Bible protection against receiving the mark of the beast 
is faith in Jesus Christ and loyalty to God’s commandments. 
The issue will center in the fourth commandment. The Sab- 


bath will be a specific test. 


The issue here at stake is not simply whether the re- 
vealed moral law has permanent validity, but whether 
justification is in any way conditioned upon the keeping 
of the commandments, and whether the Sabbath- 
Sunday issue in turn is to carry priority. 

The following are extracts from SDA writings: 

. the first work of grace is justification. The continu.ag 
work of grace in the life is sanctification. Some who start on 
the way of God and rejoice in the thought of being justified 
(they are not justified when they receive Christ, but become, 
as it were, candidates for eternal life), fail to appropriate 
the indwelling power of Christ by which alone they can be 
sanctified. The result is that at last they are found unworthy. 
Man, once saved, can turn back to the world (Questions on 


Doctrine, Review & Herald, Washington, D. C., 1957, pp. 
410, 412). 


Then, if a righteous man fails to develop or maintain 
or if he goes back on his first choice of Christ, he will 
lose his salvation. 

If he continues in iniquity, none of his previous manifesta- 
tions of goodness will ever be mentioned. He forfeits all the 


blessings of salvation and goes down into death (op. cit., 
p- 415). 


In view of the principles here set forth, it seems to us abun- 
dantly clear that the acceptance of Christ at conversion does 
not seal a person’s destiny. His life record after conversion is 
also important. A man may go back on his repentance, or by 
careless inattention let slip the very life he has espoused. Nor 
can it be said that a man’s record is closed when he comes to 
the end of his days. . . . In order to be just, it would seem 
that God would need to take all these things into account in 
the judgment (op. cit., p. 420). 


These extracts from SDA writings show the attitude 
of this group toward the Sabbath and demonstrate its 
importance to their theological scheme of things. Some- 
one will ask whether these extracts show that the failure 
of men to keep the Sabbath will keep them out of 
heaven. Another may well ask whether a man loses 
his salvation if he thinks about business affairs on the 


Sabbath. 


THE WAY OF SALVATION 


If we relate these Sabbath teachings to their frame of 
reference, it will be seen beyond dispute that in the 
SDA system salvation is not by grace alone but by faith 
plus works. 

According to SDA teaching, men can and do lose 
their salvation. The only way by which men can lose 
their salvation is through sin. Is the breaking of the 
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Sabbath sin? SDA says “Yes.” Indeed, Mrs. White 
says that the Sabbath is violated by thinking about 
business matters. In answer to the question “. . . can 
one worship sincerely on Sunday, but fail to keep the 
Sabbath, and still be counted a faithful and obedient 
Christian?”, SDA says two things. First, SDA says 
that anyone who has had “the light of Sabbath teach- 
ing” made clear to him and then breaks the Sabbath is 
responsible. “To him that knoweth to do good, and 
doeth it not, to him it is sin” (James 4:17). “Repudia- 
tion of recognized light then becomes a matter for 
which one is responsible” (Questions on Doctrine, p. 
177). This responsibility entails the loss of salvation. 

Secondly, SDA goes one step further. It teaches that 
the day is coming when the truth of the Sabbath will 
be known to all men. And at that time whoever does 


not keep the Sabbath will be lost. 


When Sunday observance shall be enforced by law, and the 
world shall be enlightened concerning the obligation of the 
true Sabbath, then whoever shall transgress the command of 
God, to obey a precept which has no higher authority than 
that of Rome, will thereby honor popery above God. (op. cit., 
p- 178). 


At that time whoever refuses to keep the true Sabbath 
will receive the mark of the beast, and whoever receives 
the mark of the beast is lost. 

To this we reply, that if men now or later must keep 
the Sabbath to demonstrate their salvation or to prevent 
their being lost, then grace is no more grace. Rather, we 
are saved by grace and kept by works. 

Let us put it still another way. SDA teaches that 
the Sabbath is Saturday, and Saturday alone. Sabbath- 
keeping to them is honoring Saturday only. Adventism 
repudiates the concept of the first day of the week as 
the Sabbath. Some Protestants talk of the Sabbath 
school and mean by that term the Sunday school. SDA 
never talks about keeping the Sabbath on the first day 
of the week, nor allows that keeping Sunday is or can 
be Sabbath-keeping, on the ground that the Sabbath 
was and is and always will be Saturday, and never Sun- 
day. Until we get this clear, we cannot understand 
Adventism. Thus it teaches that any man who kee 
the first day of the week (even when calling it Sabbath- 
keeping) is knowingly or unknowingly violating one of 
the Ten Commandments now and forever binding on 
Christians. Certain conclusions are then drawn. One is 
that the person who knows “the truth” of the true Sat- 
urday Sabbath is lost through not keeping Saturday as 
the Sabbath. The other is that if a person keeps the first 
day of the week rather than Saturday, but does so be- 
cause he lacks “full light” on the subject, that person 
is not lost. But the time is coming at the end of the age 
when all people will have the true knowledge of Sab- 
bath-keeping, and whoever then does not keep Saturday 
as the Sabbath will receive the mark of the beast and 








be lost. Andreasen says, “He who takes the Sabbath 
(Saturday) away, takes worship away, closes one of the 
doors to heaven . . .” (p. 28). He says also, “We hold 
. . . that the seventh day is Chis italics) the Sabbath 
of the new dispensation, and that the first day is Chis 
italics) not” Cp. 185). 

SDA as surely—in distinction from Christian Science 
and Jehovah’s Witnesses—does not deny the absolute 
deity of Christ, nor reject his atoning sacrifice on Cal- 
vary. SDA rather is at fault in its doctrine of salvation 
and falls into an error common to Romanism. In all 
probability, it should be classified with this very group— 
which it marks off as responsible for changing the Sab- 
bath from Saturday to Sunday—in the denial of the 
sufficiency of Christ's death for man’s salvation. SDA, 
in my judgment, is not evangelical and never will be 
until this serious error in its teaching is rectified. END 





AP erpetual Memory 


In Upper Room at solemn hour, 
With all His love, the Saviour gave 
The holy bread and wine, to be 

Of Him Who came our souls to save, 


The Blest Memorial. 


To signify the body given, 

To be for us of life the bread; 

And precious blood of sacrifice, 
That won for us life from the dead, 
In this Memorial. 


“Take eat—drink this” in faith and love, 
Through all the years that lie between 
His full self-giving on the cross, 

And when His glory shall be seen, 

This Blest Memorial. 


With deep thanksgiving we may share, 
And sharing unity attain— 

The broken bread, the wine outpoured, 
Till He in triumph comes again. 


O Blest Memorial. 


We join with those who, gone before, 
Now dwell with Him in realms of light, 
For He Who is their source of joy, 

Is with us in this Holy Rite, 

This Blest Memorial. 


We dwell in Him and He in us; 
We yield our lives in service true, 
And pray that we may ever be 
Refreshed by grace for ever new, 
In this Memorial. 
Artuur J. PatsTone 
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ROBERT 


1 que cooperative policy of the Billy Graham Cru- 
sades has provoked the question, “How far should 
evangelicals go in the matter of cooperation in evangel- 
A few have labeled the Graham thrust as “ecu- 
menical evangelism,” thereby implying that any gains 
made by the evangelical churches will be offset by 
advantages accruing to sects and pseudo-Christian 
groups. One writer says fearfully that “fundamentalism 
will be in shambles following the victory of this ecu- 
menical evangelism.” 

The whole matter, however, is a question of degree. 
Few, if any, “separationists” refuse to cooperate under 
any conditions with those who differ from them. The 
problem is whether there is a scriptural basis or his- 
torical precedent for cooperation with non-evangelicals 
in evangelism. Does biblical teaching on the matter of 
separation support an exclusive or an inclusive policy? 


ism?” 


THE PLACE OF TENSION 


Biblical Christianity will always have to fulfill its com- 
mission under tension. At the same time that Jesus 
called for an “invasion” of the world, he clearly stated 
that the believer must be separated from the world. 
The Christian is in the world but not of the world. 
Separation, therefore, must be of the heart, a positive 
response rather than mechanical insularity. Paul was 
thus “separated unto the gospel of God” in a positive 
sense. 

The historical conflict between liberal and conserva- 
tive thought has produced an atmosphere of criticism 
and suspicion. The “liberal” has been inclined to view 
the “fundamentalist” as obscurantist, while the “funda- 
mentalist” has considered the “liberal” as dangerous. 
Early in the conflict the conservative was caught off 
guard and in a defensive position. The “higher critic” 
took an initiative that confounded the unskilled Bible 
believer. And lacking the immediate information with 
which to refute the barrage of statements designed to 
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relating the experiences of some of the converts. This article 
contains the gist of a new booklet Dr. Ferm has prepared, 
under the same title, Cooperative Evangelism (Zondervan). 
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demolish the doctrine of the authority of Scripture, the 
conservative effected a gradual withdrawal. When ethi- 
cal and social positions were proclaimed to the exclusion 
of redemptive Christianity, Bible believers frequently 
withdrew to form new and independent movements. 
The result of this upheaval in the Church is the 
present complex situation. Fundamentalists have shifted 
from a negative to a positive approach. Liberals have 
shown many signs of weakness. Recent developments 
in historical research and scientific discoveries have 
added to the strength of the evangelical. And as a con- 
sequence, liberal theologians have been somewhat less 
inclined to disparage biblical preaching. Extremists still 
survive in both groups, however, and they are the out- 
spoken critics of evangelism’s inclusive policy. 


ASSAILING A MIXED SPONSORSHIP 


The present attack on the cooperative policy centers in 
the person of Billy Graham, inasmuch as he has secured 
the respect and confidence of many outside the evan- 
gelical circle. The Billy Graham Crusades have been 
sponsored by leaders who sometimes hold differing theo- 
logical convictions, but who are seeking leadership and 
direction in a neglected sphere of church activity, 
namely evangelism. Having consistently adhered to a 
Bible-centered plan of evangelism, evangelicals have 
recognized Mr. Graham as the present-day counterpart 
of evangelists such as Wesley, Whitefield, Finney, 
Moody and Sunday. The single objection that some 
conservatives have raised is that of cooperation in spon- 
sorship of the crusades. They have cited a few proof 
texts, such as I] Corinthians 6:14, to support their sep- 
arationist views on sponsorship, and have also asserted 
that the former evangelists had held a separationist posi- 
tion quite the opposite from that of Graham’s. 


EVANGELISTS IN THE PAST 


Jonathan Edwards had something to say on the matter 
of cooperation at the time he was attacked viciously by 
those withdrawing from the Congregational church of 
his day. In his well-known Thoughts on Revival, he 
wrote: 


Spiritual pride disposes persons to effect separation, to stand 
at a distance from others, as better than they, and loves the 
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show and appearance of distinction. . . . But on the contrary, 
the humble Christian . . . delights in the appearance of union 
with his fellow creatures, and will maintain it as much as he 
possibly can, without giving open countenance to iniquity, or 
wounding his own soul, and herein he follows the example 
of his meek and blessed redeemer, who did not keep such 
a separation and distance as the Pharisees, but freely ate with 
Publicans and sinners that he might win them. 

We are not in doubt as to Edwards’ deductions from 
Scripture. When it is remembered that the “Great 
Awakening” was due to God's use of Edwards, his 
words take on added significance as the opinion of an 
outstanding scholar and revival preacher. If it is sug- 
gested that Edwards’ church afhliation differed signifi- 
cantly from the contemporary situation, it must be in- 
sisted that his decision to work with those of differing 
opinions was deliberate and considered. He had made it 
a point never to judge the spirituality or even the total 
orthodoxy of another minister. At one time, he wrote: 


| am glad that God has not committed such a difficult affair 
to me; I can joyfully leave it wholly in His hands who is 
infinitely fit for it without meddling at all with it myself. I 
know of no necessity we are under to determine whether it 
be possible for those that are guilty of it (heresy and opposi- 
tion) to be in a state of grace or no. 


WHITEFIELD’S TOLERANCE 


Among the great in evangelism, Whitefield stands 
without question. Following the revival in New Eng- 
land, he stirred the entire 13 colonies. And when a 
separationist brother censured Whitefield’s association 
with certain groups, and called upon him to withdraw 
and conduct his preaching among the “orthodox,” the 
latter inquired whether “no others were the Lord’s 
people but themselves. If not, and if others were the 
devil’s people, they had more need to be preached to: 
that for him all places were alike.” 

This amazing tolerance never contradicted White- 
field’s complete loyalty to the Scriptures and the ac- 
cepted doctrines held by major evangelists. His biog- 
rapher has written, “His attachment to no party but to 
Christ and true grace alone has long appeared to me a 
peculiar excellency in him.” 


WESLEY FOR UNION 


A separationist finds equal difficulty in placing Wesley 
in opposition to Graham. No writer on the Wesleyan 
revival in England can exclude Wesley from his place 
among major evangelists. Some scholars have arrived 
at the opinion that Wesley, under God, was used to 
deliver England from a revolution which France was 
allowed to suffer. And yet, he was far more a worker 
for union than for separation. One critic of Graham has 
cited Wesley as a leading separationist by saying, “John 
Wesley faced a dead denominational ecclesiasticism in 


England and the Methodist church was born through 


his protest.” But the subtle deception of such inferences 
is revealed in a consideration of Wesley's own words, 
“If the Methodists leave the church, I would have my 
friends adhere to the church and leave the Methodists.” 
His biographer observed, “The original Methodists 
were all of the Church of England; and the more 
awakened they were, the more zealously they adhered 
to it, in every point of doctrine and discipline.” ‘To 
insist that Wesley was in any way a separationist in 
evangelism is to betray one’s own lack of sufficient in 
formation. 


FINNEY AND MOODY 


One by one major evangelists are brought into the 
company of Billy Graham and cooperative evangelism. 
It was the dean of revivalists, Charles G. Finney, who 
said, “My duty is to belong to the church (Presby- 
terian) even if the devil should belong to it. If the 
table of Christ is spread, I will sit down to it in obedi 
ence to his commandment, whoever may sit down or 
stay away.” 

Shortly after the great Finney revivals, Moody pro- 
claimed the same Gospel to America and England with 
unprecedented success. But Moody was no separation- 
ist. He spoke to the ministers of Dublin during the 
campaign in that city saying, “God has vouchsafed a 
blessed unity. Woe to the unhappy person who should 
break it. Yet it would be broken if there was prose- 
lytism. The cry is, ‘Come out from a sect.’ But where? 
Into another sect? The spirit that is always proselytiz- 
ing is from Satan. I say stay in.” 


THE NEED FOR RENEWAL 
Thus, Edwards, Whitefield, Wesley, Finney and 


Moody, all held the cooperative policy in the conduct 
of their campaigns. In fact, not one of the major 
evangelists held any other policy. Where will this 
policy take Christianity? It will take it where these 
men were able to lead it and influence it. Each one of 
them came to the Church in an hour when there was 
desperate need for revitalization. The very urgency of 
the times precluded any possibility of securing doctrinal 
conformity before a campaign could begin. The com- 
monplace assertion is that converts prove little or noth- 
ing, and the vast numbers converted in the Billy 
Graham Crusades are no proof of the correctness of the 
policy. However, it should be noted that it is on the 
basis of numbers that we remember each of the major 
evangelists. 

Is it compromise? Someone must answer this pressing 
question. If it is, then Jesus compromised when he once 
read the Scriptures in the synagogue. Then Paul com- 
promised when he preached from the pagan Acropolis, 
and when he had his head shorn in taking a vow, and 
when he had Timothy circumcised. If it is compromise, 
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then Wesley compromised when he remained loyal to 
the Church of England and forbade his friends to leave 
it, and W hitefield compromised when he forsook the 





conservative groups of Scotland to preach to an un- 


orthodox group. If it is compromise, then Finney com- 


promised when he pressed clergymen like Hawes and 
Bushnell to support his New York meeting, and Moody 


compromised when he employed Drummond as a 


worker among young students. 


THE LIMITS OF THE GOSPEL 


What are the limits of cooperation? The evangelist is 
limited in his preaching, of course; for the Gospel must 
forever be the message of the Cross and the Resurrec- 
tion. He must proclaim the grace of God so clearly 
that personal conversion will result. 
means imply that vital doctrines are nonessential. He 
is limited in his commitments, and he cannot allow him- 
self to become obligated by any contract that places him 


at a disadvantage. 
his directors. 


These are the negative limits. What are the positive? 
The most characteristic function of the Church is to 
evangelize. The evangelist is driven by an inner com- 
pulsion to bear the message wherever and to whomever 
There is a recklessness about his method; he 


he can. 





The sponsors are his hosts, but never 


storms the gates of hell when called upon to do so. 
But by virtue of his very calling, he must not remain 
within the safety of the fold of believers. END 








Come 


Unspeaking, one by one they rise 


And leave the room— 
The loved with whom we sat 
At friendship’s eager meet 


He can by no 


Through golden years. 

We who remain behold 

The pushed back, empty chairs; 
And sense the rising summons that 
Shall draw us singly too, ere long, 
To leave the waning feast 

And gain the selfsame door. 

A growing music seems to float 
Thereout at every opening. 


Familiar voices chime. 


And over them there breathes 
A nobler, sweetly glorious, 
Divine, majestic Voice 
Exclaiming, “Come!” 


Rou O. Evernart 
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A LAYMAN and lus Faith 


THE HOLY SPIRIT 


ProspaBLy the most common mistake a 
layman makes in referring to the Holy 
Spirit is to say “It.” The Holy Spirit is 
the third person of the Trinity and as 
such should always be spoken of as “He” 
or “Him.” 

Because there is a deep mystery with 
reference to the triune God it is natural 
to ask: “How can God be three distinct 
persons and yet one God?” This side of 
eternity this question can never be com- 
pletely answered. The finite mind is 
capable of grasping only aspects of spirit- 
ual truths which some day shall be plain. 


€ Only as we study the Bible do we learn 
something of the person and work of the 
Holy Spirit. One of the simplest ex- 
amples of his work is found in the spread 
of the Gospel throughout the world. Our 
Lord’s public ministry extended over a 
period of only three years. During that 
time he taught, preached and healed. His 
activities were all within a very limited 
geographical area and the work for which 
he came was centered primarily in the 
Cross of Calvary and his resurrection 
from the dead. It was only after these 
climatic events that the Gospel message 
was complete. 

When Christ ascended to heaven the 
great redemptive act was complete, but 
the world did know the good news. From 
that point the Holy Spirit took over, 
working in and through men who had 
open minds and willing hearts and these 
men became flaming evangels to pro- 
claim and live the Gospel of Jesus Christ. 
Whereas our Lord’s work on this earth 
was geographically circumscribed, the 
work of the Holy Spirit is world-wide, 
taking of the things of Christ and making 
them clear to those anywhere who will 
hear and accept. 


{ The fact of the Trinity is affirmed 
by our Lord in his command to go and 
make disciples of all nations, “baptizing 
them in the name of the Father, and of 
the Son, and of the Holy Ghost.” 

The necessity of his presence is also 
affirmed by our Lord in these words: “It 
is expedient for you that I go away: for 
if I go not away, the Comforter will not 
come unto you. . . . And when he is 
come, he will reprove the world of sin, 
and of righteousness, and of judgment.” 

It is the Holy Spirit who testifies to 
the hearts of men, telling them of Christ 


and his redemptive work. Christ said: 
“When the Comforter is come, whom I 
will send unto you from the Father, even 
the Spirit of truth, which proceedeth 
from the Father, he shall testify of me.” 

Aside from the presence and power of 
the Holy Spirit the Gospel message is 
ineffective; in fact, it is utter foolishness 
to the unregenerate mind. Paul tells us: 
“But the natural man receiveth not the 
things of the Spirit of God: fo they are 
foolishness unto him; neither can he 
know them, because they are spiritually 
discerned.” The Holy Spirit takes the 
things of God and makes them plain to 
our hearts and minds. 

In a very real sense the Holy Spirit 
gives us life—spiritual life. In his con- 
versation with Nicodemus our Lord 
stated the absolute necessity of the new 
birth if man is to see the Kingdom of 
God. He made it plain that this is a 
spiritual birth and that it is the work of 
the Holy Spirit in the heart. 


€ It is through the presence of the Holy 
Spirit that we come to understand the 
Bible. We are told that the Scriptures 
are the work of men guided by the Holy 
Spirit. We read: “No prophecy in 
Scripture is to be interpreted by one’s 
own mind, for no prophecy has ever yet 
originated in man’s will, but men who 
were led by the Holy Spirit spoke from 
God” CII Peter 1:20,21). 

For that reason we all are wise if we 
ask the Holy Spirit to make the Bible 
plain to us as we read. At the same 
time we should ask him to give us the 
wills to obey that which he reveals as 
his will for us. 

Another work of the Holy Spirit is 
to help us to pray. How often we have 
yearned for guidance in prayer! The 
Holy Spirit does just that. In Romans 
8:26 we find: “Likewise the Spirit also 
helpeth our infirmities: for we know not 
what we should pray for as we ought: 
but the Spirit itself maketh intercession 
for us with groanings which cannot be 
uttered.” Facing prayer with eyes focused 
on the immediate, we find that it is the 
Holy Spirit who changes our outlook to 
the ultimate and helps us to see time in 
the light of eternity and our present prob- 
lems in the light of God’s overall plan. 

The Holy Spirit is the sole source of 
power for the Christian. The early dis- 
ciples had lived with our Lord for three 


years. They had heard him talk, seen 
his miracles, experienced the impact of 
his marvellous personality. They had 
seen him die, and later had seen him 
alive—touched him and eaten with him 
and talked with him and then seen him 
ascend into heaven out of their sight. If 
people were ever trained and ready to 
go out to witness as Christians these men 
would seem to have been the ones. But 
our Lord knew that the knowledge they 
had must be energized by divine power, 
and he commanded them to wait in 
Jerusalem: “But ye shall receive power, 
after that the Holy Ghost is come upon 
you: and ye shall be witnesses unto 
as 

And that is what happened. They 
waited and the Holy Spirit came, and 
ignorant and unlearned fishermen went 
out and turned the world upside down. 


The tragedy of our time is powerless 
Christians, in the pulpit and in the pew 
—men and women who have an intel- 
lectual knowledge of Christ, who know 
the techniques of church programs and 
work, who are willing to give of time 
and money, but who are totally without 
the power of the Spirit of the living God. 
Trying to do the work of the Spirit in 
the arm of flesh is one of man’s supreme 
follies. And, it has set back the work of 
God’s Kingdom in every generation. 

We all would be wise to take the Scrip- 
tures and make an intensive study of 
every reference to the Holy Spirit. Before 
long a glorious pattern of divine wisdom 
would begin to unfold and we ourselves 
would stand naked in the light of his 
pure Spirit. 

How can we have his work in our 
lives, his power in our work, his wisdom 
in our perplexities? Our Lord gives us 
the answer: 

“If ye then, being evil, know how to 
give good gifts unto your children: how 
much more shall your heavenly Father 
give the Holy Spirit to them that ask 
him?” 

To become effective Christians we 
must recognize the vital place and work 
of the Holy Spirit. We recognize our 
heavenly Father and turn to him in 
prayer and adoration. We trust in Christ 
as the Son of God and as our Savior and 
Lord. But how few of us recognize the 
Holy Spirit as the enlightening, teaching 
and energizing One who prepares our 
hearts, takes the things of Christ and 
makes them real to us, and who lives in 
us to make our faith real and effective! 

A Spirit-filled Christian should be the 
rule, not the exception. 

L. Netson BELL 
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A former newspaperman turned clergyman recently 
noted that in our “adman’s age,” which emphasizes 
package more than content, publicity in the field of 
religion must remain primarily concerned with sub- 
stance rather than with wrapping. 

Speaking to the Washington Chapter of the Na- 
tional Religious Publicity Council, Dr. Charles D. 
Kean, rector of Epiphany Church in that city, voiced 
Christian anxiety over subtle temptations posed by a 
publicity-conscious age to the preaching of the Gospel. 
Too often in Christian effort, he laments, only a tenuous 
connection exists between the “build-up” and the prod- 
uct; what may be called a “religious commercial” is 
superimposed on a quite unrelated presentation. But 
the Church, unlike manufacturers of automobiles, 
cheese, lipstick, razor blades and soap, cannot morally 
expect listeners and viewers to accept its “commercial” 
because it has presented what amounts to marginally 
related entertainment. Implications for the Sunday 
morning sermon are obvious. 

Especially salutary is Dr. Kean’s emphasis on the 
necessity for confronting all prospects with the require- 
ment and urgency of soul decision. “You can’t sneak 
the product by them,” he emphasizes; “They must be 
confronted for decision in terms of the Cross and man’s 
redemption. If they ‘decide’ simply out of marginal 
considerations, they may turn away later if they dis- 
cover better entertainment elsewhere.” Or they may 
make the churches simply the back door to interests 
associated with church clubs and secondary agencies. 


Dr. Kean’s quarrel is not with the Church’s use of 
media, but with its somewhat irresponsible and undis- 
ciplined choice and handling of it. The Church must 
ask first of all, will a given medium help fulfill the 
Church’s major purpose, and secondly, is such use of 
the medium by the Church honest and legitimate? 

These insights are helpful for the Church’s self-exam- 
ination in a public relations era. Others of Dr. Kean’s 
observations (in neo-orthodox tincture) are somewhat 
less palatable. He contends, for example, that because 
in each generation the Church must bow to the scrutiny 
and Lordship of Christ, it must continually repudiate 
policies serviceable in the previous generation. We aré 
moved to comment that while clergymen may be able 
to conform their activities to this technical juggling of 
principle, it will be difficult to persuade the laity to 
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zealously accept as “the will of God” in this generation 
what in the next generation must be rejected in the 
name of the will of God. Especially in our propaganda 
era, the Church must formulate its program upon 
permanently valid principles. In a fluid and evasive 
promotional age, the Church’s best public relations is 
proclaiming the unchanging, unfeigned redemptive 
Gospel of Jesus Christ and the biblical commandments 
that fix God’s will for man and society. 


Today's monstrous surge in promotion poses a new 
problem to the Church of the revealed Word. American 
business will underwrite an $11 billion advertising 
program during 1958. Increasingly, the big networks 
will be crowded for free time for “welfare and re- 
ligious” purposes, and, to gain status as approved 
clearing-houses for such time, some religious groups 
stand ready to widen their “representation,” at least 
temporarily. Free-time religious programs will tend to 
become less and less “offensive” to viewers. Public 
relations experts have long advised their clients to do 
only what the public will like. If the Church addresses 
sinners in this spirit, it must needs conceal “the offense 
of the Cross,” and thereby cease to be the Church. To 
conceal the distinction between “saved” and “lost” hu- 
manity; the dread fact of God’s hatred of sin and of 
man’s unconditional and universal need of supernat- 
ural redemption; the good news of Christ’s atonement 
for the sins of fallen humanity, reveals the Church's 
defection from its apostolic heritage and infection by 
the spirit of modernity. 

In America, where more than half the population 
boasts church membership, “religious interaction” has 
become a strategic phase of public relations. It becomes 
more and more difficult therefore to discriminate 
church witnessing from church prattling. The Church 
in a public relations mood, and public relations in a 
religious mood, often travels much the same course. 
That course is off “the main line” and on secondaries, 
whose controversial nature is easily obscured by ascrip- 
tions of sanctity. Although the Church must apply the 
Gospel relevantly and aggressively to the whole realm 
of life and culture, it neglects and sacrifices its primary 
mission by any preoccupation with an outright endorse- 
ment of temporal programs, parties and personalities 
in the name of approved social action. Its task is to 
evangelize a lost world in obedience to the Great Com- 
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mission. Even where its social thrust is properly 
aligned and related to this missionary call, the Church 
is divinely authorized to challenge the prevailing social 
order only in terms of divinely revealed ethical impera- 
tives. Rather than giving blanket approval to any his- 
torical program, movement or personality, the Church 
must inculcate knowledge and obedience of revealed 
moral principles governing the believer's life situation. 

The concept that human behavior can be manipu- 
lated by promotion and advertising poses still another 
peril for the churches. To neglect the supernatural ele- 
ments of the Gospel, in deference to mechanical moti- 
vation enthroned by behavioral sciences, may result in 
the idea that a direct proportion exists between the 
amount of promotion and numbers of converts. Indeed, 
business success stories may encourage even quite ortho- 
dox church boards to share the sentiment: “If we were 
promotionally alive, we'd double the (regenerate) 
church membership!” There is, of course, a New Testa- 
ment basis for asserting a connection between proclama- 
tion and response (Rom. 10:14), and Jesus himself set 
his disciples aflame to preach the Gospel. But that 
relationship is not mathematical and quantitative. No 
biblical justification exists for the oversimplified modern 
view of spiritual dynamics that transposes secular moti- 
vational research directly to the task of fishing for men. 
That the customer can be “hooked” like a narcotics 
addict by a discerning advertiser (i.e., one who has the 
“right” advertising agency), that a psychologically 
sound commercial “pitch” or sales spiel will capture 
vacant minds of countless TV viewers, is questionable 
indeed, for even in secular areas today’s consumer shows 
lagging interest in worldly goods. When it considers 
promotion a potent agent of regeneration rather than 
simply an effective means to communicating truth, the 
Church has forgotten that only the Holy Spirit can 
beget the sinner’s new life. At times church and secular 
promotion have been so parallel in spirit that Christian 
leaders need reminding that not advertising but God 
is the essential factor for saving humanity from the 
hopelessness of sin and inevitably of death. Too often 
it might appear that “no man can call Christ Lord save 
by billboards and headlines,” and that “except a man 
be stirred by advertising he cannot see the Kingdom of 
God.” If advertising and promotion are more than sub- 
sidiary means—if they become ends in themselves— 
they become quackery. Any church tempted to think 
its radio broadcast or advertising program excuses it 
from personal work stands in peril of falling into this 
vicious error. As in Jesus’ day, the person-to-person wit- 
ness of every regenerate church member is still the 
ideal program of proclaiming the Gospel. 

Deception, distortion and exaggeration have no place 
in church promotion, for the Holy Spirit uses truth to 
convict and to regenerate. Moreover, the Church should 


avoid whatever smacks of poor taste, including the 
habit of automatically aping the world’s good taste to 
set the standard and fashion for the Church. And cer- 
tainly the Church must avoid using promotion to whet 
an appetite for things it cannot and ought not perma- 
nently sustain and satisfy. When a church makes head- 
lines with five trumpeters and a twelve-year-old evan- 
gelist, it must soon yield before the cult with six trum- 
peters and an eleven-year-old evangelist. Such promo- 
tion quickly bows to the god of statistics and numbers. 


The distinctive element in biblical proclamation 
needs constant emphasis. To dismiss Christian evange- 
lists as members of the brotherhood of 100,000 public 
relations experts in the United States, or to attribute 
their success to efficient press agents, is to overlook the 
absolute factors operative in the message of spiritual de- 
cision and divine grace. Critics may view evangelism as 
the Dale Carnegie technique applied to the Christian re- 
ligion, or as a product promotion that parleys ideas and 
programs into converts instead of into cash (perhaps 
even that, indirectly). True biblical evangelism displays 
no such charlatanism. Appeals geared to the results of 
motivational research are powerless to kindle spiritual 
enlightenment. No merely earthly pressures can over- 
rule enmity with God or erase the worship of false 
gods. Certainly motivation of individual reward, the 
promise of happiness and peace, are acceptable appeals 
in evangelism, for Christianity does not teach the ab- 
sence of gain to the self in coming to Christ. A universe 
that promises Christians only personal loss, and nothing 
of personal gain, would lack moral justification. To 
emphasize these motivations of gain at the expense or 
detriment of the larger facts of the Gospel is, of course, 
to blunt the edge of spiritual incision and decision. 
These pressures of “personal satisfaction” can actually 
numb the soul's spiritual sensitivity. Redemption may 
indeed sharpen the aptitudes and develop new virtues 
in a man of modest business abilities, but it holds no 
guarantee of reversing every business failure into busi- 
ness success. It may even prove less effective in winning 
friends and multiplying dollars Cif that is one’s criterion 
of success) than other modern formulas. Genuine 
Christian proclamation soars in a far higher orbit than 
secular public relations. The market of prospects is 
waiting and unlimited, for all men are sinners and need 
salvation. This need must be stirred and quickened, 
but public relations and promotional techniques assist 
in only a subordinate way. As the Holy Spirit witnesses 
to Christ and does his bidding, so any human effort of 
promotion must be handmaiden to this witness. Pres- 
sures for conformity fall wide of this norm. Spiritual 
commitment for empowerment entails dedication and 
devotion against the prevailing social mood. Instead of 
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merging and submerging the individual into the crowd, 
the Gospel singles him out and sharpens the awesome 
uniqueness of his personal decision and eternal destiny. 
Ihe Church that uses pressures of conformity or 
motives of personal gain to mass-produce Christians 
obscures the radical decision the Gospel demands. 
Propaganda is a means of power over today’s multi- 
tudes. Therefore the Church must analyze and appro- 
priate its components under the direction and Lordship 
of Christ. Simply to snub or dismiss public relations 
is incalculably costly in loss of opportunity tor the 
Church. It is familiar enough that the secular West has 
seized propaganda as an instrument of commercial ex- 
ploitation to set the affections of the masses on material 
things capable of becoming idols through inordinate 
desire. Furthermore, public relations experts have 
served big business in psychologically demolishing many 
causes dear to the hearts of churchgoers. The distilleries 
employed press agents to promote repeal of the Eight- 
eenth Amendment. Promoters of professional sports 
and amusements used similar techniques to neutralize 
the Lord’s Day Alliance. By stressing benevolence con- 
tributions and tax utility to create public sympathy, 
horse racing and gambling interests legalized pari-mu- 
tuel betting. But this is not all, nor the worst. An even 
more brazen assault upon conscience and Christian 
morality threatens the Western world. In Communism, 
propaganda is dedicated to the service of antichrist. It 
aims to eradicate all contemporary alternatives and foes 
to naturalism, relativism and atheism. Propaganda is 
no toy. It is more like nuclear power in the atomic age. 
Unless the Church superintends the release of words to 
reveal the authority of the Word, propaganda will de- 
stroy the Word not on a cross but by the demonic 
manipulation of nouns, verbs and adjectives. To special- 
ize in words, but not in the Word Incarnate and in the 
Word Written, constitutes a Church powerless to fire 
men for Christ and to insulate them against anti-Christ. 


CHARGES AND COUNTER-CHARGES 
OVER COLOMBIAN PERSECUTIONS 


By a major propaganda effort the Roman Catholic press 
is trying to discredit complaints of religious persecution 
of Protestant missionaries and believers in Colombia. 
After visiting South America, spokesmen for the hier- 
archy have publicly repudiated such charges. The Na- 
tional Catholic Welfare Conference has issued denials 
to the newspapers, and Roman Catholic publications 
similarly have branded the Protestant complaints false. 

In its issue of March 8 the Jesuit weekly America 
takes a further step. It editorializes that “the impact of 
recent Protestant ‘missionary’ activities in Colombia is 
seriously jeopardizing U. $.-Colombian relations.” This 
thrust is no surprise to those aware of Vatican diplom 
atic strategy. Protestant missionaries have long been 
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opposed as an unsettling force in predominantly Cath- 
olic countries. 

No amount of half-truths will smother the facts in 
Colombia, however. When NCWC'’s Father Kelly 
brushed aside the documented protests of Colombia's 
Evangelical Confederation, the National Association 
of Evangelicals in America offered to open its files pub 
licly to newspaper editors. 

In an article on “Colombia and U.S. ‘Missionaries,’ ” 
America’s managing editor Father Eugene K. Culhane 
asserts that Colombians “resent the campaign of slander 
carried on in the U. S. press in the past eight years, 
presenting Colombia as a nation of religious bigots.” 
Father Culhane’s criticism of the American press is 
clearly a case of offering adjectives on the wrong altar. 

The article, moreover, criticizes American diplomats 
actively seeking to end the religious persecutions and 
to guarantee Protestants a measure of tolerance and 
protection. Father Culhane writes that Colombians 
“resent .. . the activities of U. S. citizens and agencies 
—sometimes, they suspect, even of U. S. government 
ofhcials—toward furthering the spread of Protestantism 
in Colombia.” But religious freedom remains an Amer 
ican ideal of legitimate concern to American statesmen. 
When foreign lands enter reciprocal treaties that assure 
religious tolerance, treaty conditions should be honored 
despite the intolerance of an ecclesiastical hierarchy. 

The paragraphs of Father Culhane’s article bristle 
with Roman Catholic disdain for Protestants. He points 
out that early Colombian treaties with England, Hol- 
land and the United States allow “non-Catholic cults” 
exercises (Father Culhane inexcusably appends the 
word only, actually not found in the treaties) “only ‘in 
private houses, churches, chapels or places of worship.’” 
Furthermore, they prohibit open propaganda in the 
streets and in other media of mass communication. 
Father Culhane quotes the directive issued in 1954 by 
the Ministry of Government: “Non-Catholic nationals 
or foreigners resident in Colombia, whether ministers, 
pastors or simple faithful, may not proselytize in public, 
nor use means of propaganda, outside the locale where 
the cult takes place.” “If Protestants would observe 
that ruling,” the Jesuit editor comments, “religious ten- 
sions in Colombia would disappear almost overnight.” 
And, we might add, so also would Protestantism as a 
public evangelistic force. 

Noteworthy is the reason for Catholic attitudes in 
Colombia given by the managing editor of America. 
Restrictions on public proclamation of the Gospel by 
Protestants is proper, implies Father Culhane, because 
Roman Catholicism is “the faith professed by the quasi- 
totality of her [Colombia’s] people.” Should Roman- 
ism gain a decisive majority in the United States, what 
are the implications for religious freedom in our erst- 
while Protestant country? END 
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Bible Book of the Month 


ZECHARIAH 


Tue trrumpnHs of Cyrus the Great 
brought the return of Japheth to domin- 
ion over the tents of Shem after centuries 
of Semitic supremacy in the Fertile Cres- 
cent. They also brought the return of 
Israel to her own tents in Canaan after 
the “seventy years” of exile in Babylonia. 
Then in 520 B.C. some two decades after 
the edict of Cyrus launched the reorgani- 
zation of Israel as the province of Judah 
within the Persian satrapy of Transpo- 
tamia, the prophetic witness of Haggai 
and Zechariah began. In the name of the 
God of Israel they called the restored 
remnant to the reconstruction of the 
ruined temple and promised them a fu- 
ture of Messianic glory. 


AUTHORSHIP 


All fourteen chapters of the book bearing 
Zechariah’s name have been traditionally 
recognized as coming from his pen, and 
that is the position accepted in this 
article. The Interpreter’s Bible by its very 
format propagandizes for the dominant 
attitude in modern higher criticism. For 
it distinguishes its treatment of chapters 
9-14 from that of chapters 1-8 almost 
as sharply as it would in the case of two 
separate books. It assigns the last six 
chapters to a different pair of scalpel 
happy commentators who explain the edi- 
tors’ policy when they in turn assign the 
authorship of these few chapters to three 
or possibly more unknowns of the Hel- 
lenistic age. This post-Zecharian dating 
of chapters 9-14 has been the vogue since 
the end of the nineteenth century, having 
replaced the pre-exilic hypothesis which 
was the equally confident persuasion of 
the earlier negative critics. 

Ready access to the detailed linguistic, 
historical, and ideological arguments is 
available to all who are interested in the 
discussions of G. L. Robinson (“Book of 
Zechariah” in The International Standard 
Bible Encyclopedia) and H. G. Mitchell 
(commentary on Zechariah in The Inter- 
national Critical Commentary). These 
scholars take account of each other’s ar- 
guments as they advocate respectively the 
Zecharian and post-Zecharian origin of 
chapters 9-14. Apropos of useful tools 
for the study of Zechariah the recency 
of the date of the commentary is not 
always a reliable index of value. The 
busy preacher, earnestly concerned to 
know what God is saying to us through 
Zechariah, will find that the nineteenth 


century work of Hengstenberg (in his 
Christology of the Old Testament) and 
of Keil is still as highly rewarding as 
anything produced since. Those who 
consult the original text will find the 
commentary of Mitchell rich in philologi- 
cal material. 


THE NIGHT VISIONS 


The first major block of material covers 
chapters 1-6 and consists of seven visions 
received in one night, along with an in- 
troductory word, dated some three months 
before the night visions, and a concluding 
symbolic action: 

Introduction (1:1-6) The keynote is 
sounded in verse 3: “Return unto me, 
saith the Lord of hosts, and I will return 
unto you.” Zechariah joins his fellow 
Old Testament prophets in their twofold 
task as expounders of the Law and fore- 
runners of the Gospel. He begins his 
ministry to the Israelites with the exhor- 
tation to hearken unto Moses if they 
would inherit the blessings of Christ. 

Vision 1 (1:7-17) The central theme 
of these night visions is the kingdom of 
God in the midst of the kingdoms of the 
world. The problem is introduced at 
once that Jerusalem, Old Testament cen- 
ter and symbol of God’s kingdom, bears 
the scars of defeat and desolation while 
the nations of the earth are at ease in 
their indifference to the sovereign claims 
of the Lord, the God of Israel. This is 
the problem of unrealized eschatology, 
next to sin the profoundest source of ten- 
sion in the Christian pilgrim’s life of 
faith. The saints of the most High, the 
heirs of all according to divine promise, 
find themselves now the possessors of next 
to nothing. (The theocratic domain in 
Zechariah’s day covered a tract of only 
some 25 by 40 miles—subject to Persia 
at that.) 

This discouraging world situation is 
reported by horsemen returning from 
their reconnaissance of the earth to the 
angel of the Lord who is found near 
Jerusalem. But there is promise for the 
saints in the very presence of God’s angel 
and his intercession for Jerusalem brings 
from the Lord the message that he is sore 
displeased with the nations at ease, plus 
his assurance that the theocratic cities 
shall yet overflow with prosperity and his 
house shall be built in Jerusalem. 

Vision 2 (1:18-21) The first vision’s 
declaration of divine displeasure with the 








world indifferent in unbelief is now 
elaborated. The nations which dispersed 
Judah are symbolized by four horns. 
Against them God sends agents of judg- 
ment symbolized by four smiths to cast 
down the horns and bring relief to the 
theocracy. 

Vision 3 (2:1-13) This vision resumes 
the first vision’s divine promise concern- 
ing the future expansion of Jerusalem. 
A man with a measuring line goes to 
measure Jerusalem envisaged as enjoying 
unprecedented prosperity. Then a call 
is issued to God’s people still dwelling in 
Babylon to return and participate in 
Zion’s coming exaltation above the na- 
tions which had afflicted her. This pros- 
perity is interpreted in terms of a divine 
advent (vs. 10) and the incorporation of 
the Gentiles within the covenant com- 
munity (vs. 11). That is, Zechariah 
through the imagery of the typical Old 
Testament theocracy phophesies of the 
antitypical Christocracy of the New Tes- 
tament age. 

Vision 4 (3:1-10) Another dimension 
in the Church’s holy war is introduced: 
her trials are traced to the enmity of 
Satan. At the same time the ethical 
roots of the eschatological tension appear 
in the exposure of the defiling sin of 
God’s people. But in this context the 
theme of Messiah’s soteric mission also 
emerges in the prophecy of the Branch 
through whom Satan is rebuked and the 
iniquity of the elect is removed “in one 
day.” Joshua the high priest is declared 
to be a type of the priestly work of the 
Branch. 

Vision 5 (4:1-14) The prophecy pro- 
ceeds from the work of the Son to the 
work of the Spirit. The symbolism of the 
visions has gradually circled in from the 
heathen nations to Zion and now it en- 
ters the holy place of the temple itself. 
The candlestick appears, so designed and 
fed oil by the olive trees that without 
human tending it burns continually, so 
signifying the monergism of the divine 
Spirit’s operations as he works recreatively 
in those the Son has redeemed to be 
lights in the world. The reappearance 
in this context of the imagery of the re- 
building of the temple, here attributed to 
Zerubbabel, is further indication that 
such imagery is intended as a symbolic 
portrayal of Christ’s spiritual temple 
which he builds through the Spirit. 

Vision 6 (5:1-11) Agreeable to the 
redemptive-spiritual character of the 
kingdom revealed in visions 4 and 5, the 
progress of that kingdom is now found 
to be a matter of reformation as well as of 
expansion—of judgment within as well 
as judgment of the world outside. The 
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removal of covenant-breakers is symbol- 
ized by the destruction of their houses 
in the holy land and the construction of 
a new dwelling to which they are trans- 
ported in the world-sphere of Shinar. 
This complements the call to believers 
lingering in Babylon to come home to 
Zion and the flocking to Zion of the 
converted Gentiles (vision 3), the net 
effect being the sharp separation of the 
Church from the world which prepares 
for the final scene of eschatological tri- 
umph. 

Vision 7 (6:1-8) Under the symbol- 
ism of four chariots of judgment which 
go to the several points of the compass 
and appease the wrath of God there is 
depicted the final judgment of the Ser- 
pent’s seed. The earth is thus cleared of 
foes to become from sea to sea the in- 
heritance of all who are Christ’s, and 
therefore are Abraham’s seed, heirs ac- 
cording to the promise. 

Concluding Symbolic Transaction (6: 
9-15). The Lord requires Zechariah to 
make a crown of silver and gold offered 
by returned exiles and with it to crown 
the high priest Joshua king. Thus in 
striking symbolism the Messianic figure 
of the Branch, singled out of the pre- 
ceding visions for closing attention, is 
shown to combine in one person the 
offices of both Joshua and Zerubbabel. 
Christ is revealed as a priest who builds 
his own temple, unto which men come 
from afar to take their place—as a priest 
who reigns as king from the glory of his 
throne. 


A REBUFF TO FORMALISTS 

[he occasion of the prophesying of chap- 
ters 7 and 8 was the arrival, almost two 
years after the night visions, of a dele- 
gation from Bethel, posing to the priests 
and prophets at Jerusalem a theological 
problem. Was it necessary in their days 
of restoration to continue the observance 
of fasts instituted in remembrance of the 
destruction of Jerusalem? (7:1-3). 

In reply Zechariah first confronts the 
delegation with the teaching of the past 
(7:4-14). The loss of God’s favor mani- 
fested in the fall of Jerusalem had been 
due to no want of formal ritual on Israel’s 
part but to their failure to bring forth 
the righteous fruits of their covenant 
privileges. This reply cuts through the 
delegation’s superficial formulation of the 
question and convicts of the basic reali- 
ties of sin, righteousness, and judgment. 
Zechariah points to obedience to the 
covenant ethic (not to a concern about 
self-righteous ceremonialism) as the way 
to continued covenant favor. 

He next enforces this lesson of Israel's 
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past by coupling with promises of the 
future transformation of all Jerusalem’s 
fasts into feasts and the conversion of the 
nations to Israel’s God the demand for a 
response of love and truth to the cove- 
nant grace of God (ch. 8). 

Chapters 7 and 8 are transitional in the 
structure of the book. They provide a 
hortatory introduction to the “burdens” 
of chapters 9-14 while they bring the 
night visions full circle with a clear echo 
of the keynote theme sounded in the 
opening verses. Their non-visionary form 
also prepares stylistically for the following 
oracles at the same time that they share 
with the preceding chapters an orienta- 
tion to the concrete situation of the re- 
turned exiles. A further element of con- 
tinuity found in this section is its utiliza- 
tion, in common with all the rest of the 
book, of the symbol of a flourishing Jeru- 
salem as the sanctuary of the converted 
nations in its preview of the Kingdom of 
God during the Messianic age. 


HADRACH AND ISRAEL 


Chapters 9-14 consist of a “burden” on 
Hadrach (9-11) and a “burden” on Israel 
(12-14). These are not dated but pre- 
sumably come from a later period in Zech- 
ariah’s ministry. A few major strands in 
the eschatology of these chapters are 
selected for brief comment here. With an 
eye to the Zecharian authorship of the 
whole book note will be taken of the con- 
tinuity in eschatological perspective be- 
tween chapters 1-8 and 9-14. 

The Casting Away of Israel: Chapter 
5 had expounded the keynote principle 
that one’s continuance in the privileges 
of God’s kingdom depended on his mani- 
festation of the righteousness of that 
kingdom. It pictured the covenant-break- 
ers being cut off and driven into per- 
manent exile. That theme is continued 
in chapters 9-14. 

According to 13:7,8a, as an immediate 
sequel to the suffering of the Messianic 
shepherd, a judgment falls upon the cov- 
enant flock which results in the cutting 
off of the majority. A more extended 
treatment of this dark prospect is found 
in chapter 11. Here the judgment is 
traced to the general apostasy of Israel, 
expressed climactically in her failure to 
recognize the hour of Messianic visita- 
tion. Israel and most of all Israel’s lead- 
ers despise the Good Shepherd. The con- 
sequent judgment involves not only the 
abandonment of the majority of the flock 
to destruction but the termination in 
wrath of the Old Testament theocratic 
order. The religious hierarchy is cut off; 
the promised land is made desolate. 

In short, Zechariah expected that the 








consummation of the kingdom’s blessings 
which he foretells in other passages must 
be realized in spite of a divine judgment 
against Israel of such proportions as to be 
called the fall or casting away of Israel. 
This is ignored by the commentators who 
make facile charges of chauvinism against 
the author. 

The Double Remnant: The casting 
away of Israel is not fatal to the con- 
tinuity of the covenant program because 
the Lord saves out of Israel a remnant ac- 
cording to the election of grace. The Old 
Testament, however, anticipated more 
than mere continuity. There was to be 
glorious fullness and Zechariah provides 
the explanation of that fullness when he 
prophesies of the salvation of a remnant 
of the Gentiles. He is not, therefore, nar- 
rowly nationalistic but cherishes the hope 
of universalism. 

The motif of the remnant of Israel in- 
forms the whole historic situation to 
which Zechariah immediately addressed 
himself in the days of partial restoration 
after the Exile (cf. especially chapters 1, 
7 and 8). The idea of the remnant is, 
moreover, the necessary corollary to the 
excision of the covenant-breakers in 
chapter 5. The prophet repeats this 
theme in the later chapters 11:7,11; 
13:8b,9; cf. 10:6-12; 14:2. 

The conversion of the nations is pre- 
dicted in the earlier chapters in the third 
vision (2:11; cf. 6:15) and in the reply 
to the Bethel delegation (8:22,23); it is 
found in chapters 9-14 in 9:7,10; 14:16. 
The participation of the remnant of the 
Gentiles in the blessings of the Abra- 
hamic covenant is also repeatedly sym- 
bolized by the unprecedented expansion 
of “Jerusalem.” Thus throughout all 14 
chapters is taught the doctrine of the 
double remnant. 


THE FINAL JUDGMENT 


The Judgment of the Hostile Nations: 
The universalism of salvation is not dis- 
tributive. It is only a remnant of the 
heathen who are saved. The world loom- 
ing large in its hostility to the covenant 
community forms part of Zechariah’s out- 
look throughout his book. The world- 
power is depicted in various ungodly 
attitudes. Now they are at ease and in- 
different (1:7,15). Now they attack 
God’s kingdom (1:18 ff.; 12:1 ff; 14:1 
ff.). Again, they are found occupying 
the promised inheritance of the saints 
(ch. 9). 

Corresponding to this rebelliousness of 
the world is the recurring theme of the 
final judgment of the nations. They are 
to be cast down and dispossessed. They 
are to become a spoil (Cont'd on p. 33) 
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NOW BOOKING! 


My tired blood tingled as I read the 
prospectus from the Rev. Don Hillis, 
who claims to be the world-wide director 
of the All Saints’ Tourist Agency. 
Hawaii, Europe, Mexico, or around the 
world! 

Sympathetic Mr. Hillis has sensed my 
spring weariness. He writes: “You need 
our Caribbean tour with a splendid group 
of overworked Christians like yourself. 
The highly privileged three hundred 
saints whom we accept will relax for four- 
teen days aboard our luxury liner S.S.S. 
Pedro for a mere total of $120,000. 
They will be privileged to spend another 
$20,000 for sight-seeing and souvenirs. 
. . . Our time-payment plan makes this 
convenient and easy. 

“Our exclusive Holy Land tour will 
fulfill your dreams of being a Crusader. 
Once you have seen Gordon's Calvary, 
the victorious Christian life will become 
an everyday experience. Why should not 
you, too, carry a camera through the hills 
of Judea and fill a bottle from the Sea of 
Galilee? Think of sharing the missionary 
task of the Church by covering your 
shoes with dust from the very roads on 
which Paul fled forward with the Gospel! 

“Please do not worry about the several 
million dollars spent every year for this 
kind of thing. The Lord has other people 
who will give to world evangelism. After 
all, your $1,000 would hardly support a 
missionary for a year. . . ” 

You have made your point, Mr. Hillis. 
I will stop regretting that I do not have 
the funds to join the ecclesia tourans, 
and make a spring contribution to mis- 
sionary travel instead. But take heart, 
brother; there have been missionaries 
who were once tourists at heart. Perhaps, 
seeing the need of the world, Christian 
tourists may yet become missionaries. 


EUTYCHUS 


SDA AND THE EVANGELICALS 
Do the differences between the SDA’s 


and conservative Christians generally ap- 
proximate those between Lutherans, Bap- 
tists, Presbyterians which, though serious 
enough, do not make impossible accord- 
ing to each other some degree of recog- 
nition as churches of Jesus Christ? Ought 


we to rejoice when we hear of Adventist 


successes, and look upon them as indica- 
tions that the kingdom of Satan is being 
destroyed and the Kingdom of grace ad- 
vanced? Or do we have here but one 
more foe that we must face? 

SDA’s teaching and program cannot 
be understood very well apart from the 
historical origins. In 1816 one William 
Miller, a farmer in the northeastern part 
of New York, having been converted 
from deism to orthodox Christianity, be- 
gan to apply himself with earnestness to 
the study of Scripture. His particular 
interest was prophecy, especially Daniel 
8:14: “Until 2300 days then shall the 
sanctuary be cleansed.” For him, the 
starting point was 457 B.C.; thus 1843 
or thereabouts would see the return of 
the Lord. Well, 1843 and 1844 came 
and went, and nothing happened. It 
would have been the expected thing for 
the Millerite movement to have died a 
natural death. But the great day of dis- 
appointment had hardly passed before an 
event occurred which led directly to the 
founding of the SDA denomination. The 
report became current that an Adventist 
leader, Hiram Edson, had seen a vision 
that the sanctuary to be cleansed accord- 
ing to Daniel 8:14 was not an earthly 
sanctuary at all, but the original holy of 
holies in heaven. The prophetic period 
had indeed ended. But instead of our 
High Priest coming out of the Most Holy 
to come to this earth, he entered the sec- 
ond apartment of the sanctuary to per- 
form a work that must precede his com- 
ing to earth. 

At this time another development con- 
tributed a second distinctive feature: the 
introduction of the seventh day Sabbath 
largely through the influence of Captain 
Joseph Bates of New Bedford, Massa- 
chusetts. Thus the movement came to be 
known as Sabbatarian Adventism. 

But the foundations were not yet com- 
plete. Without the introduction of what 
is referred to as the “Spirit of prophecy” 
—by which the Church that was to be 
born would not only enjoy counsel and 
direction, but possess an authoritative 
witness to the correctness of its teachings 
—SDA would never have flourished to 
the degree that it has. This was accom- 
plished through a young woman, Ellen 
Harmon, later Mrs. James White, of 
Portland, Maine. She had been an ardent 





Millerite follower and like many others 
had been grievously disappointed. But in 
December, 1844, she reportedly experi- 
enced a vision, one of over 100 to follow 
during her lifetime. This vision was to 
the effect that the Adventist movement, 
in regarding the seventh month as the 
end of the 2300 years of Daniel’s proph- 
ecy, had been right all the time. After 
some months the Sabbatarian Adventists 
with their sanctuary position came to be- 
lieve that the spirit of prophecy had reap- 
peared in the ministry of Mrs. White. 
Conferences were held over a period of 
years to formulate the doctrines of the 
movement. The record shows that when 
the discussions became tense or confused, 
Mrs. White would be shown the truth of 
the matter and would bid the contenders 
to yield their errors. Not only at meet- 
ings of the Adventist leadership but on 
many occasions some word from heaven 
would be forthcoming through her; 
these revelations consisted not only of 
decisions on doctrinal issues but of prac- 
tical counsel for the church’s faith and 
life—even including a deliverance on the 
subject of the propriety of the use of salt 
in the diet... . 

Throughout her life, Mrs. White con- 
sidered herself to be the recipient of 
special revelations from God. A fair ques- 
tion is, How does this relate to the doc- 
trine of Holy Scripture? The Adventists 
deny vigorously that they regard Mrs. 
White's writings as an addition to Scrip- 
ture. In their latest doctrinal formulation 
they write that the Bible is the sole rule 
of faith and practice. In the same docu- 
ment, however, they confess that the 
“prophetic gift . . . was manifested to 
the SDA Church in the work and writ- 
ings of Ellen G. White.” 

In explanation of this apparent con- 
tradiction, the Adventists take the posi- 
tion that Mrs. White’s writings are in 
the class of the prophetic utterances of 
such people as Iddo the Seer and Silas 
and the four daughters of Philip, all of 
whom prophesied but whose words were 
either not recorded or not included in the 
Bible if they were. They add that the 
“spirit of prophecy counsels” are an aid 
to a fuller, clearer understanding of the 
Bible; that Mrs. White’s writings do not 
give them their doctrines; they simply 
confirm or broaden the concept or point 
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LIFE’S PROBLEMS ANSWERED 


by Dr. Clyde M. Narramore 





LIFE AND LOVE 


A Christian View 
f Sex 
30,000 copies now in print! 
For young people and 
youth leaders. Generously 
illustrated, Paper, $1.75 
Cloth, $2.50 
YOUNG ONLY ONCE 
A refreshingly positive approach to 
Secrets of Fun and Success. 
Paper, $2.00 Cloth, $2.95 
HOW TO UNDERSTAND 
AND INFLUENCE CHILDREN 


{ages five to eight) 
Practical answers to everyday problems 
for teachers and parents. Illustrated. 
Paper, $1.50 


Zondervan Publications 
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SEE HOLY LAND, NOW! 
Fourth Summer Odyssey leaves June 16; includes Mt. 
Sinai, Thebes, Babylon, Petra plus Europe. Fifth 
Christmas Pilgrimage leaves Dec. 5 Conducted by 
Bible pro a free lectures, budget priced, time 
payments Bible Lands Seminars (phone 3751) 
Box 3-C, Wilmore, Ky. 





PEWS, PULPIT & CHANCEL 
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¥ WRITE FOR Free CATALOG 
AND LOW DIRECT PRICES 


J.P REDINGTON & Co. 
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Choose the Vacation Rig... School 
course that’s ALL-BIBLE and all 
planned for you! With action- 
packed Bible stories, colorful work- 
books, purposeful handicraft and 
message-filled music—it’s the 1958 
VBS course by Scripture Press! 
Order from your local 
Christian Bookstore or write . . . 


SCRIPTURE PRESS 


Wheaton 


1825 College Ave 


Illinois 


Dept. CTS-48 
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0 Send Introductory Packet G work. 
books, 5 pr aids, 
cataleg), $3.15 
Money refunded if not satisfied. 





a ee 


Address __ 


-c-------- 








out erroneous ideas that already existed. 

But is not the contradiction a real one 
after all? If 
in whose ministry 


we reflect upon the people 
the Adventists find a 
parallel to the work of Mrs. White, we 
find that although for reasons known only 
to God their prophetic utterances were 
never inscripturated, their messages were 
none the less the word of the Lord, and 
to those for whom 
the 
Scriptures are to the Church universal. 
And when Mrs. 
“It is 


who has spoken,’ 


just as authoritative 


they were intended as canonical 
White says of her writ- 
ings, God and not an erring mortal 
and the SDA church 
says that the gift of prophecy was mani- 
fested in her life and ministry, is any 
other conclusion possible than that her 
writings are in a real sense to be equated 
with Holy Scripture? 

The fact of the matter is that a num- 
Mrs. White’s writings 
e.g. various details of 
But even if this 
is the statement of 
the Adventists that these writings simply 


ber of things in 
are extra-Biblical, 
the boyhood of Jesus. 
were not the case, 
confirm doctrines and point out erroneous 
ideas intended to reassure those of dif- 
ferent theological persuasion? Is it not 
evident that this is no mean gift? In- 
deed, does the church of Rome say much 
more for the Pope himself than that he 
confirms doctrines and points out errone- 
ous ideas? 

If it is fair, as I believe it is, to charge 
SDA with admitting additional revela- 
tions to the place of authority which the 
Church is to accord only to the Word 
of God, this in itself is a sufficient reason 
for regarding the movement as having de- 
parted quite radically from a soundly 
Christian position. . . . Are we at liberty 
to look upon it as something less than 
deadly error to add to the Word of God? 

Hersert S. Biro 
American Evangelical Mission 


Senafe, Eritrea, E. Africa 


We certainly have no fears as to the out- 
come of the current re-evaluation of our 
evangelical standing, so long as the in- 
vestigators have the moral and intellectual 
dignity to reject for documentation the 
dog-eared philippics of the self-vindi- 
cating ex-Adventists. 

WitiiaM Lucius BuTLer 


Reseda, Calif. 
‘*HEAD OF CHRIST”’ 


What a perfect description of Sallman’s 
“Head” by calling it “A pretty picture of 
a woman with a curling beard who has 
just come from the beauty parlor with a 
halo shampoo” (Roth, Mar. 3 issue). Al- 


low me to add hearty Amen!! As a 





former student of art I agree that it is 
commercially designed to make money. 

It seems strange to me that we wish to 
“see” a likeness of the man-God that we 
are to worship in spirit and truth. If 
Jesus wanted us to know what he looked 
like he would have left a photograph. 
First Baptist Church 
Henrietta, Mo. 


Roy JoHNsoN 


I was first attracted his picture be- 
cause the manliness of it was in direct 
contrast to so much of the church bulle- 
tin art that, by color and line alike, pic 
ture a “milk-sop” Christ. I could say the 
same thing in relation to much of * ‘classic” 
art. 

Art appreciation can be helpful, even 
in the field of However, 
I think it’s particularly true here that the 
gauge is whether or not the art either 
speaks to, or speaks for, the beholder. 
This criterion, in this field, is as appli- 
“orthodoxy” in art as it is to 


religious art. 


cable to 
Functionalism. 

In going back to read Dr. Roth’s arti- 
cle . . . I must disagree sharply with the 
basis for part of his criticism. . . . The 
“Halo treatment.” . . . I'm all for realism, 
but can portrayals of Jesus be adequate 
only if the pictured Christ is literally 
lousy? Valuing each individual as a dis- 
tinctive creation of the Creator, wouldn’t 
Jesus have been concerned with plain 
hygiene and cleanliness? 

Murray F, SLEEPER 
North Congregational Church 
New Hartford, Conn. 


What a far cry from “Christian” were 
the criticisms of Sallman’s Head of Christ. 

Until Roth, Jayne, Steele and Ortlip 
can come forth with a better painting that 
will inspire Protestants and Catholics the 
world over, let them be silent. 


Woodstock, Il. Errre T. Hvass 


Do you not think that . . . Roth’s state- 
ment concerning Mr. Sallman’s painting, 
Head of Christ, was crude? 

Fairbanks, Alaska H. E. Purviance 


I think Sallman’s “Head of Christ” is 
very evangelical Christian art. I have 
had visions of our Lord Jesus Christ and 
his painting is a very close resemblance. 
Cuaries H. Scorr 
San Francisco, Calif. 
While Dr. Roth limits his discussion to 
painting, the general aesthetic principles 
implied may be carried over into other 
fields of art, for example sculpture and 
music. Accepting the author's definition 
of painting (and we may imply sculp- 
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ture) as “some kind of patterned arrange- 
ment of space,” we ask ourselves, are the 
landscape paintings of the Japanese and 
Chinese any less beautiful works of art 
(for they do reflect, do they not, God’s 
creation) than the landscapes of Corot 
simply because they fall outside the pale 
of Christian tradition? Is the Hermes of 
Praxitiles any less marvellous a sculpture 
than Michelangelo’s David, or the Athen- 
ean Parthenon less marvelous architec- 
turally than St. Peter's? And what will 
be the verdict of the symphonies of 
Mozart and Beethoven, to cite a small 
example, because they are not “religious” 
music, per se? 

I submit, rather, that sound and line 
are subject only to the interpretation 
given them by men. In music, the ex- 
amples of “secular” music converted into 
religious usage are too numerous to men- 
tion. . . . I challenge Dr. Roth, or any- 
one, to label a work of art as “sacred” or 
“secular” apart from its usage. 

Rosert Haac 
El Camino College, Calif. 


The question posed relative to authentic, 
evangelical, biblical art is a good one 
and I personally welcome such an airing. 
To me it reacts as a stimulant to clearer 
and deeper thinking and I hope my fu- 
ture work will manifest benefits gathered 
from this. 

May God richly bless you and your 
work is my prayer. 
Chicago, Ill. Warner E. SattMAN 


LINCOLN’'S BAPTISM 


I was disappointed to find . . . Cin) 
Settle’s article (Feb. 3 issue) . . . no 
mention of the fact that Abraham Lincoln 
was immersed and became a member of 


a Disciples of Christ Church. 


John O'Kane, a minister of the Dis- 
ciples of Christ in the Springfield, Il- 
linois, area actually baptized Abraham 
Lincoln. As Mr. O’Kane relates it: “On 
the night before Lincoln was to be bap- 
tized his wife cried all night. The matter 
was deferred as she thought, but soon 
after Lincoln and I took a buggv-ride. I 
baptized him in a creek near Springfield. 
We changed to dry clothing and returned 
to the city, and by his request I placed 
his name on the church book. He lived 
and died a member of the Church of 
Christ.” 

This record has wide circulation among 
the Disciples of Christ. It has appeared 
from time to time in a number of local 
church publications. 

First Christian Church Paut A. Remick 
Lemoyne, Pa. 


MORE ON THE REPUBLIC 


Just a note to tell you how grateful I 
am to you for . . . “Can We Salvage 
the Republic?” (Mar. 3 issue). This is 
one of the best pieces of writing on the 
state of contemporary life I have seen in 
a long time. It is strong in substance, 
penetrating in its analysis, and yet it 
holds out the great hope of the gospel. 

Epwarp L. R. Extson 
The National Presbyterian Church 
Washington, D. C. 


I believe the title could be said .. . 
“How Can We Salvage England?” The 
condition of our church and state are at 
a very low ebb spiritually. Crime is on 
the increase from youth to old age. The 
welfare state has become a social disease. 
Greed and grab and the lust for money 
and power is common knowledge. Mate- 
rial prosperity at the heavy cost of na- 
tional deterioration. 


“When nations perish in their sins, 
‘tis in the Church the leprosy begins.” 
The open Bible is the weapon of the 
Church’s warfare. A spiritual revival of 
teaching and doctrines of the Reforma- 
tion. Jonn E. Hurst 
Milford-on-Sea, England 


DETOUR 


As a reader of CuristTianiry Topay I 
should like to say that I am not con- 
vinced that Carl McIntire is in the wrong 
track. He may detour at times, but who 
doesn’t?!! Maupe Fouton JREDALE 
Fairmont, Neb. 


HELP FOR CLERGY 


Regarding the ministers’ replies to the 
challenge of the sick and dying (Feb. 3 
issue) my heart cried out with the poet: 

Where is that spirit, Lord, 

which dwelt 

In Abram’s breast, and sealed 

in Thine? 

Which made Paul’s heart with 

sorrow melt, 

And glow with energy divine? 

By and large I wondered who needed 
the most help—the patient or the clergy. 
I agree that it would be hard to give the 
exact responses or approach we would 
make in a hypothetical situation, but 


what seemed lacking was a basic message. 
W. Joun Cannon 
Seventh-day Adventist Seminary 


Washington, D. C. 


The “Symposium” is one of the most in- 
spiring articles | have ever read, and will 
go first to my own doctor, and then to 
two young friends just starting their med- 
ical careers. H. C. Marti 
Clifford Vicarage 

Hereford, England 
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RELIGION AND THE 1958 WORLD’S FAIR 





The Protestant Pavilion at the Brussels International Exhibition 


Clothed in architecture of the next generation, the Brussels World’s Fair opens 
this week to display man’s greatest accomplishments. Within the 500 acres of 
“hanging roofs and walls” in Heysel Park is represented the utmost in human 
achievement. Theme of the first full-scale international exhibition of the nuclear 
era: “A declaration of faith in mankind’s ability to mold the atomic age to the 
ultimate advantage of all nations and peoples.” 

Scientific advance sets the pattern of the fair, as symbolized by the already- 
famed Atomium which rises the equivalent of 30 stories above the ultra-modern 
roadway. For 25,000,000 fairgoers this model iron crystal magnified 150 billion 
times will likely be the feature they most remember, even if they are not whisked 
to the top-sphere restaurant by Europe’s fastest elevator or escalated between the 
displays of peaceful uses of atomic energy in the other spheres. 

Situated in the shadow of this theme structure which speaks of technological 
mastery is an unimposing little building, pale blue trimmed in yellow, which repre- 
sents world Protestantism. The Protestant Pavilion, in clean lines of brass, 
aluminum and glass, represents monumental determination, cooperation and fore- 
sight. Of the more than 200 buildings in the Brussels Fair, perhaps none represents 
such painstaking effort on the part of a comparative few. 

All around, nations and organizations have tried to outdo each other. Superla- 
tives will be in order during the next six months of the fair’s duration. The pace 
may well have been set by Baron Moens de Fernig, Belgium’s appointed commis- 
sioner general of the exhibition: 

“Today, in countless areas of thought and action, human genius and creative 
vigor are responding to human needs. Everywhere, one finds evidence of man’s 
bounteous labor. How to examine this evidence anew—and to restore confidence in 
man’s capacity to create and prosper? The Belgian government, under the high 
patronage of His Majesty King Baudouin, has organized the most comprehensive 
moral and material stocktaking of man’s achievements ever undertaken.” 

What are bounds for such keen international competition? There are hardly 
more bounds than those which the budgets of the individual countries themselves 
establish. But it is this limitation which works hard against the United States, which 
has only $15,000,000 to build and maintain “the largest circular building in the 
world with interior columns.” Across the street, the Soviet exhibit represents an 
outlay of some $50,000,000. 

Amidst the man-made embellishments, nature will nevertheless have its place. 
Heysel Park’s ancient woodlands lend an appropriate backdrop to magnificent bo- 
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tanical garden displays, featuring mor 
than two million individual plants. 

Nor is the creativeness of man in arts 
omitted. The exhibit of original master 
pieces of all ages and nations, on loan 
from galleries and collectors throughout 
the world, will comprise what is described 
as the most comprehensive exhibit of the 
fine arts ever assembled under one roof. 
The world’s finest orchestras, opera, 
choral and theatrical groups will perform 
There will be film festivals and ballets. 

The first impression might be that this 
environment is no place for the Protes 
tant Pavilion, which likely will be built 
and operated for less than a quarter of a 
million dollars, particularly in view of 
Catholic efforts. According to the World 
Council of Churches, this is the first in- 
ternational exhibition in which the Holy 
See has been represented in two distinct 
exhibits, both larger and more costly than 
the Protestant building, one representing 
the Church and the other the Vatican 
State. 

This Sunday the Protestant Pavilion 
will be dedicated with services in four 
languages. The dedication will be the 
climax of many months of perseverance 
on the part of a tiny Protestant minority 
in Belgium (less than 100,000 in a popu 
lation of about 8,500,000). The World 
Council is backing a drive to raise funds 
for the pavilion, but few outside of Bel- 
gium share the zeal of the Protestants 
there for their World’s Fair project. 

Yet the Belgians, despite the lack of 
adequate support from fellow Protestants 
in other countries, have come up with an 
exhibit which as a physical plant not 
only compares favorably with others, but 
which has already won praise from archi- 
tects. The chief architect of the fair has 
called the Protestant Pavilion one of the 
purest pieces of design in the entire ex- 
hibition. Credit for the design goes to 
M. Calame-Rosset, a Swiss who has been 
living in Belgium for most of his life. 

In front of the building stands a 60 
foot pylon topped with three crosses. The 
pavilion itself covers some 3,000 square 
feet and features a circular chapel (54 by 
75 feet) and a rectangular exhibition hall 
(51 feet in diameter and 30 feet high). 
The chapel is furnished with a light oak 
communion table and a plain brass cross. 
A huge mosaic figure of Christ, made of 
natural hard stone by Swiss artist Peter 
Siebold, will hang free from the center 
wall and will be flanked by a second 
mosaic representing the people of the 
world. 

Visitors may attend 


(Cont'd on p. 33) 
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New Post 


With this issue, Peter deVisser ends 
a term of service as acting managing 
editor of Curistianiry Topay. 

Mr. deVisser has held the temporary 
editorial post since July, 1957. Prior to 
that he had been general manager of 
the Eerdmans Publishing Co., Grand 
Rapids, for many years. 

He leaves Washington and returns to 
Grand Rapids to become director of pub- 
lications at the Zondervan Publishing 
House. He will continue as CurisTIAN- 
1ry Topay news correspondent in Grand 
Rapids. 


Emphasis on Preaching 


An English clergyman says that Angli- 
can churches in Great Britain are again 
emphasizing preaching. 

In a Minnesota address, the Rev. 
George B. Duncan said that there was a 
time when the sacraments were given the 
exalted place. But now, he said, that 
trend has been reversed and there is a 
much greater emphasis on the preaching 
of the Word of God. 

Mr. Duncan, rector of an Anglican 
church in London, said the response to 
Bible preaching has been shown in his 
church where he has held two services 
each Sunday night “to get all the people 
a 
in. 

He reported that the Keswick conven- 
tion, devoted to Bible teaching, attracts 
more than 7,000 persons in Britain each 
July. He is a trustee of the convention 
and has been making a world tour in its 
behalf, 

Addressing several hundred ministers 
and students in St. Paul, Duncan said 
“our job is to present to people what God 
has to say to men, rather than what we 


think about God.” 
Worthy of a Probe? 


American Protestants would welcome 
an investigation into Colombian persecu- 
tion as suggested by the Jesuits’ America, 
says Dr. Stewart W. Herman, executive 
director of the Lutheran World Federa- 
tion’s committee on Latin America. 

A recent editorial in the national 
Catholic weekly proposed that a team of 
social scientists be appointed to make 
such an inquiry, possibly financed by a 
large foundation. 

Dr. Herman said this could serve both 
“to establish the facts in the case and 
bring about better working relations” be- 
tween Protestants and Roman Catholics 


in Columbia. “There is no doubt that 





Appointments: As Chief of Naval 
Chaplains, Rear Admiral George A. 
Rosso, Catholic, effective in June; as 
director of the Department of Evange- 
lism in the United Lutheran Church 
in America, the Rev. J. Bruce Weav- 
er; as superintendent of Central 
Methodist Mission in Sydney, Aus- 
tralia, Dr. Alan Walker; as general 
secretary of the International Society 
of Christian Endeavor, Harold E. 
Westerhoff. 


Deaths: The Rev. William C. Tap- 
per, 53, executive secretary of the 
Baptist General Conference in Amer- 
ica, in Chicago; Judge John J. Parker, 
72, senior judge of the Fourth Circuit 
Court of Appeals and chairman of the 
general sponsoring committee for next 
fall’s Billy Graham Crusade in Char- 


lotte, North Carolina, in Washington. 


Crusade: Six days of evangelistic 
meetings held by evangelist Oral Rob- 
erts on Long Island with overflow 
crowds. 


Index: Of a major portion of the 
Dead Sea scrolls, printed in New York 
by an IBM electronic computer. Some 





PEOPLE: WORDS AND EVENTS 


30,000 words from the scrolls were 
transferred to punch cards and ar- 
ranged systematically. 


Grant: To Taylor University, 
$8,000 from the Atomic Energy Com- 
mission to establish radioisotope train- 
ing program. 


Buildings: A new headquarters for 
the Conservative Baptist Foreign Mis- 
sion Society and the Conservative 
Baptist Home Mission Society, at 
Wheaton, Illinois, to be erected this 
year; ground already broken for a new 
headquarters for Church of the Breth- 
ren in Elgin, Illinois, to cost $1,500,- 
000, ready for occupancy in a year. 


Denial: Of accreditation by North 
Central Association of Colleges and 
Secondary Schools to Christian High 
School of Holland, Michigan, report- 
edly because no shop or cooking 
courses are offered. 


Abstinence: Observed by 21 Negro 
congregations in Washington with 
day-long church services as a boycott 
of department stores which have not 
opened sales jobs to Negroes. 








Protestant elements would welcome this 
sort of impartial investigation being sug- 
gested . . . Cit) would provide greater 
spiritual and educational benefits.” 


God on a Stamp 


Vatican art provides the religious motif 
for a new three-cent postage stamp. 

The new American stamp, which com- 
memorates the International Geophysical 
Year, will be issued in Chicago May 31. 
“The Creation of Man,” a masterpiece 
fresco by Michelangelo, is incorporated 
into its design. The Michelangelo fresco 
appears on the ceiling panel in the Vat- 
ican’s Sistine Chapel. 

Expert philatelists say this is the first 
time God has actually been portrayed on 
a postage stamp. 

This week, the Old North Church 
(Episcopal) of Boston becomes the first 
church ever to be pictured on an official 
cancellation for United States mail. A 
cancellation that will incorporate a view 
of the church and its famous belfry will 
be used on all first-day covers for the 25- 
cent stamp picturing Paul Revere, to be 
issued in Boston Friday, April 18. 





Merger Advances 


The Joint Commission on Lutheran 
Unity hopes to woo more churches into 
its merger plan as the result of a new 
agreement which would bar pastors from 
lodge membership. 

The commission announced at a meet- 
ing in Chicago last month that it would 
recommend a provision in the constitu- 
tion of four merging Lutheran churches 
that would require ministers to stay out 
of secret societies. 

Commissioners also ironed out a thorny 
problem of seminary supervision and set 
a target date for submitting a merger 
constitution and by-laws to the United 
Lutheran Church in America and the 
Augustana, Finnish Evangelical Lutheran 
and American Evangelical Lutheran 
churches. 

Governing documents for the merged 
body will be submitted to the 1960 con- 
ventions of constituent churches. The 
merged church would have nearly three 
million members in six thousand congre- 
gations and would be the largest Luth- 
eran body in the United States. 
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Personal Inquiries 


CurisTIANiTy Topay inquired into 
the current projects of some noted re- 
ligious personalities. Here is a report 
on their latest doings: 

Professor Karl Barth, 72, is striving 
to finish his Dogmatics. His travels and 
lectures are at a minimum. Barth’s 
home is in Basel, Switzerland. 

Professor Emil Brunner, recovered 
from a stroke, is readying the third 
volume of his work on Christian doc- 
trine (this one on the Church). Brun- 
ner lives in Zurich, Switzerland. 

Warner E. Sallman, Christian artist, 
is completing a mural for the lowa 
Methodist Hospital in Des Moines. 
The mural, 8 feet high and 12 feet 
wide, depicts a scene from Mark 2: 
1-12, with more than 70 people rep- 
resented. 











The Bay Crusade 


More than 3,000 cottage prayer groups 
are meeting regularly in behalf of evan- 
gelist Billy Graham’s San Francisco Bay 
Cities Crusade opening April 27. 

Some 5,000 counsellors are in train- 
ing, the most ever recruited for a Graham 
campaign. Cooperating churches number 
1200. 

Six of the evangelist’s Saturday night 
rallies at the Cow Palace will be televised 
nationally over the American Broadcast- 
ing Company network. 

Ihe Billy Graham Evangelistic Asso- 
ciation is reported planning Spanish 
translations of the weekly radio program, 
“Hour of Decision.” 

The Rev. Rogilio Archilla, Spanish 
interpreter for Graham in the evangelist’s 
recent Latin American meetings, said he 
had accepted a tentative request to trans- 
late and deliver the “Hour of Decision” 
sermons to a potential audience of 150,- 
000,000 in Latin America, Spain, the 
Philippines and other Spanish-speaking 
areas of the world. 

Mr. Graham has agreed to come to 
New York in September for a week-long 
evangelistic campaign among the city’s 
Spanish-speaking population, “if we in 
New York can get for it,” 
Archilla said. He added that the Frater- 
nity of Spanish-speaking Protestant Min- 
isters of New York City has decided to 


go ahead with preparatory work for such 


te ether 


a campaign. Archilla is pastor of the 
Spanish congregation of DeWitt Church 
in the lower East Side of Manhattan. He 
is a native of Puerto Rico who came to 


New York in 1929. 
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Has the current recession affected 
church giving? Have contributions fallen 
off with increased unemployment? If so, 
how much? 

CurisTIANiTy Topay asked its domes- 
tic correspondents for reports on fluctua- 
tions in local church treasuries. 

The results of the nationwide poll 
showed no general pattern. The closest 
thing to a trend seemed to be notes of 
caution about future spending. Church 
boards were becoming a little more cau- 
tious about committing themselves to 
costly building programs. Individual 
members were not as willing to pledge 
amounts over an extended 
period. 

Thirty Southern Baptist pastors were 
confronted with this question at a con- 
ference in Kansas City: “Is the recession 
apparent in your church offerings?” 

Seven reported that their offerings 
were higher for the first three months of 
1958 than they were for the first three 
months of 1957. Five of the seven said 
their offerings probably would have 
shown a larger increase if it were not for 
the recession. Five others reported their 
offerings about the same and expressed 
the belief they would be larger if it were 
not for the recession. Two reported their 
offerings were less, another decidedly less. 
The other ministers said the recession 
had not affected their offerings. 

Of 12 churches polled in Los Angeles, 
all reported a drop in income this year 
ranging from 10 to 30 per cent. 

Said the Rev. Clarence Forsberg, pas- 
tor of First Methodist Church of Eugene, 
Oregon: 

“A number of our churches in the 
Northwest are receiving from $1,000 to 

$5,000 below a year ago.” 

Some ministers observed that the pinch 
has been felt less in churches where there 
is emphasis on stewardship. 

One church in Cincinnati reported 
that unusually bad weather coupled with 
a wave of influenza had a more adverse 
effect on receipts than did the recession. 

The churches hardest hit, as expected, 
were in heavy industrial areas. Congre- 
gations composed mostly of white-collar 
workers were not as adversely affected as 
those with tradespeople. But psychologi- 
cal fsctors seemed to be at work to cut 
down spending in many regions. In 
South Carolina the economy leans largely 
upon the textile industry, which is more 
active than a year ago. Nevertheless, 
Dr. R. Archie Ellis, pastor of the 3500- 
member First Baptist Church of Colum- 
bia, said weekly contributions are down. 


of money 


HOW CHURCHES FARE IN RECESSION 







He added that he did not think the in- 
come of the average member has been 
reduced, except for those depending on 
investments, but “I think they are 
scared.” 

Many churches reported no noticeable 
dips in incomes. One such is the First 
Presbyterian Church of Oklahoma City, 
whose pastor adds, however, “The people 
are beginning to be a little bit cautious 
in making future plans for the church.” 

Members of a Seattle congregation re- 
portedly were reluctant to sign pledges 
although they were continuing to give 
at a rate comparable to a corresponding 
period last year. 

The administrative head of a national 
religious organization said he was ready 
to tighten belts for next year's budget 
after noticing a drop in contributions. 

There were notable exceptions to the 
reports on decreases in giving. Said the 
Rev. Paul Koenig, pastor of Holy Cross 
Lutheran Church in St. Louis: 

“Offerings are up 33 per cent over 
last year. In March, two weeks’ regular 
offerings were each over $5,000, the larg- 
est in the 100-year history of this pillar 
of St. Louis Lutheranism. Many others 
of the 80 Missouri Synod congregations 
in St. Louis report similar increases over 
last year. Many of the congregations at- 
tribute this to an all-out ‘every-member 
stewardship drive’ last fall which asked 
for annual sacrificial pledges. Apparently, 
church members have not been hit too 
much in the area by unemployment and 
are therefore keeping their pledges.” 

A similar report came from the Rev. 
Paul G. Stephan, pastor of the Trinity 
Lutheran Church of Des Moines, Iowa: 

“The contributions of our constituency 
are 25 per cent better this year than in 

1957. We do not even use the word 
‘recession’ in our congregation.” 

Another exception was the 743- 
member Christian and Missionary Al- 
liance Church in Pittsburgh. Dr. K. C. 
Fraser reported that his congregation last 
month pledged to give $63,000 for for- 
eign missions within the next year. The 
figure represents a $2,000 increase over 
similar pledges made at the same time in 

1957 and overpaid by $680. Fraser said 
receipts for the church maintenance fund 
were holding steady in spite of some 
unemployment among members. 

Dr. Luther P. Fincke of the Point 
Breeze Presbyterian Church in Pittsburgh 
reported “no discernible effects.” The 
First Presbyterian Church of Berkeley, 
Calif., is not noting “any real falling-off,” 
according to Dr. Robert Munger, pastor. 
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Wesleyan Tradition 


In Cincinnati, a 10-member joint 
merger commission of the Wesleyan 
Methodist Church of America and the 
Pilgrim Holiness Church voted to rec- 
ommend union of the two denominations 
to their quadrennial general conferences. 

The commission said it found no “in- 
superable barriers” in the two churches’ 
doctrines or areas of operation which 
seemed to militate against a merger. 

The Wesleyan denomination will hold 
its general conference at Fairmount, In- 
diana, in June of 1959; and the Pilgrim 
Holiness at Winona Lake, Indiana, this 
June. 

A commission spokesman said that 
doctrinally the two bodies are both in 
the Wesleyan tradition of fundamental 
early Methodism. He said they have a 
combined membership of about 90,000 
in 2,000 widely scattered congregations 
in the United States. 

Conferees restricted their discussions 
to differences in church procedures im- 
portant enough to influence denomina- 
tional action in either body. They found 
that both denominations could save about 
$150,000 a year in operating expenses if 
they merged into one group. 

The commission will recommend to the 
general conferences that they adopt as a 
uniting slogan: “Uniting for World 
Evangelism.” 

Co-chairmen of the commission are 
Dr. W. H. Neff of Indianapolis, Indiana, 
general superintendent of the Pilgrim 
Holiness Church; and Dr. Roy S. Nichol- 
son of Marion, Indiana, president of the 
Wesleyan Methodist Church. 


Ratio of Evangelism 


It took an average of about 25 Metho- 
dists to win one new one in 1957. 

Dr. George H. Jones, member of the 
Methodist General Board of Evangelism, 
came up with this “evangelistic ratio” 
after a study of membership statistics. 

The Methodist Church added 378,031 
new members during 1957. This figure 
divided into the total number of Metho- 
dists in the United States in 1956 results 
in a ratio of some 25 to one, meaning 
that on the average it took about 25 
Methodists to win one new one. 


NAE Meeting 


The 16th annual convention of the 
National Association of Evangelicals 
meets in Chicago this week. 

“Christ in you, the hope of glory” is 
the theme of the five-day conclave at the 
Hotel Sherman. 

NAE President Paul P. Petticord’s 


keynote address will approach the sub- 
ject, “True Ecumenicity.” 

Billy Graham will be another featured 
speaker, along with Dr. Stephen Paine, 
Dr. Albert ]. Lindsey, Dr. Robert G. Lee, 
Dr. J. Wilbur Smith, Dr. Harold John 
Ockenga, Dr. Herbert S. Mekeel, Dr. J. 
Edwin Orr, Dr. V. Raymond Edman, and 
Dr. R. L. Decker. 

Two nights of prayer are planned un- 
der the leadership of the Rev. Armin 
Gesswein, chairman of the NAE Spiritual 
Life Commission. 

Dr. Frederick C. Fowler is convention 
chairman. 


Blasts Denounced 


The blasting of a Miami synagogue’s 
school recreation center was denounced 
by Dr. Harold E. Buell, president of the 
Greater Miami Council of Churches. 

“This violence and the apparent preju- 
dice lying behind it gives a bad name to 
our city and area and damages the influ- 
ence of American democracy abroad,” he 
said. 

Temple Beth El’s annex was lifted off 
its foundation last month by about a 
dozen sticks of dynamite planted by un- 
identified persons. Damage was esti- 
mated at $30,000. 

On the same day the Miami building 
was blasted, the Nashville Jewish Com- 
munity Center in Tennessee was dyna- 
mited with damage estimated at $6,000. 

Jewish leaders in Florida said they 
feared the twin bombings may have sig- 
nalled the start of a nationwide terror 
campaign against the Jews. 

Benjamin H. Chasin, national com- 
mander of the Jewish War Veterans, 
wired the governors of Florida and Ten- 
nessee and the United States attorney 
general urging federal-state teamwork to 
stamp out what he called a “conspiracy 
reaching across statelines.” 

In Nashville, the Community Rela- 
tions Conference urged all law enforce- 
ment agencies to make every effort to 
find and arrest those responsible for the 
Jewish center's bombing. 





CANADA 


Contingent Aid 


Premier W. A. C. Bennett of British 
Columbia indicated that the provincial 
government is willing to help ship the 
“Sons of Freedom” to Russia if there are 
assurances that the Doukhober dissidents 
will stay away for good. 

A group of “Sons” recently returned 
from Russia with the report that their 
group would be welcome on Siberian 








MOSES’ 
MIGHTY 
MEN 


by Herschel H. Hobbs 


Aaron, Hur, Caleb, Be- 
zaleel, even Pharaoh him- 
self contributed to Moses’ 
greatness. Besides being an 
inspiring story, this book 
points out to ministers and 
laymen parallels between 
their responsibilities and 
those of Moses and the men 
around him. Especially 
helpful in leading men in 
your church to see their 
usefulness and importance 
in God’s work. $2.50 


At your bookstore 
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People 60 to 80 ». 
Tear Out This Ad 


. - and mail it today to find 


penses without burdening 
your family. 

You handle the entire trans- 
action by mail with OLD 
AMERICAN OF KANSAS 
CITY. No obligation. No one 
will call on you! 

Write today, simply giving 
your name, address and year 


out how you can still apply for 

a $1,000 life insurance policy 

to help take care of final ex- 

of birth. Mail to Old American . 
Ins. Co., 1 West 9th, a 


L416N, Kansas City, Mo. 
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The Question 


If you had the opportunity to ask 
President Eisenhower one question, 
what would that question be? 

Send your suggestion for such a 
query to the News Editor, CurisT1an- 
ry Topay, 1014 Washington Build- 
ing, Washington 5, D. C. 











farms. The sect, which time after time 
has balked at governmental authority, 
now wants British Columbia to pay the 
bill for their proposed move. 

The premier made it clear that before 
the provincial government would give 
any such aid it would want assurance 
from the Dominion government that 
those moving “would lose their Canadian 
citizenship and not come back.” 


For New Churches 


The United Church of Canada spent 
$14,000,000 to build 196 new churches 
and 85 manses in 1957, according to the 
annual report of Dr. M. C. Macdonald, 
secretary of the denomination’s board of 
home missions. 

Macdonald said plans call for 178 new 
churches and 59 manses in 1958 at an 
estimated cost of $13,000,000. 

He added that the United Church 
will need a minimum of 40 to 50 new 
churches annually to keep up with an 
expected Canadian population rise from 
17,000,000 to 27,000,000 by 1975. 

The church official called for more co- 
operation among religious workers “to 
guard against the frittering away of 
energy and missionary funds.” 





EUROPE 


A Catholic Majority 


The Catholic People’s Party of The 
Netherlands emerged with a 250,000- 
vote majority over the Labor Party 
(Socialist) in elections last month for 
590 seats in the eleven Dutch pro- 
vincial legislatures, thus reversing the 
situation at the 1956 elections. 

About 6,000,000 voters went to the 
polls to give the Catholic Party 190 seats 
as against 178 for the Labor Party. The 
Catholic group polled about 33 per cent 
of the votes as compared to about 29 per 
cent for its nearest rival. 

In an interview between the official 
functions in connection with the state 
visit of Queen Elizabeth of England, 
Foreign Affairs Secretary J. M. A. H. 
Luns, a leader of the Catholic Party, said 


the returns showed that “the electorate is 
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getting fed up with being too much 
mothered and directed” by the four-party 


government. 


Ghetto-church Pressure 


The pressing problems of 15 million 
Protestants behind the Iron Curtain in 
Germany’s Eastern Zone are highlighted 
in a new report just published in Berlin 
(Evangelische Kirche Jenseits der Zonen- 
grenze, by Gunter Jacob and Christian 
Berg, Verlag-Lettner, 52 pp.). 

Hitler’s war on Russia and American 
political naivete has deeded over half the 
land mass of Germany to intense com- 
munistic indoctrination supported by the 
threat of the Red Army. 

The Russians can hardly execute 15 
million people, and yet religion is offen- 
sive to them. Their goal is to make the 
church a Ghetto church. Religion is 
thought of as a feeling within the “soul,” 
or to be restricted completely to the 
church building, and every effort to evan- 
gelize is efficiently cut off. 

To produce this Ghetto-church (which 
the authors say was not difficult to pro- 
duce in Russia with the decadent Ortho- 
dox church) and to weaken the German 
Evangelical church, several measures 
have been adopted. In some instances 
evidence of a good knowledge of Marx- 
ism, plus a spirit of dedication to it, are 
necessary for admittance into advanced 
education, thus preventing any education 
among Christians. The church money 
collected by the state—a custom in Europe 
—has been cut in half, and the church 
population willfully lowered so as to 
diminish even more the church’s financial 
resources. Any new building or repairing 
of present structures is either denied or 
made very difficult. 

To intensify the difficulties for Chris- 
tians, a program of dedication to Com- 
munism has been instituted to parallel 
confirmation, and house-to-house visita- 
tion is made to conscript young people 
to make this act of dedication. 

Enormous changes of thought are ob- 
served among Christians. The traditions 
of 400 years now seem to be unworkable 
and are no longer recognized as New 
Testament teaching. Foremost in this re- 
gard are the concepts of a state church 
and a “people’s” church. The tradition of 
the church tax, collected by the govern- 
ment, is proving to be detrimental in 
the present situation. Separation of 
church and state is no longer regarded as 
an American peculiarity but a vital part 
of New Testament faith. The immense 
value of the American churches’ em- 
phasis on stewardship of time and money, 
and participation of the entire church in 








the Christian witness is also being recog- 
nized and is having its effect. 

One of the most difficult problems is 
that of the thousands who are fleeing the 
Eastern Zone for the West, among them 
many pastors. This is regarded by the 
authors of this report as high treachery. 
Their judgment is that God can build his 
Kingdom in East Germany, that God is 
greater than the Kremlin, and that the 
Gospel is still the power of God, and 
therefore, Christians must remain in the 
Eastern Zone and remain faithful to the 
Gospel and firm in their convictions of 
its power. 

Certainly, for the Christian brethren 
who must live, work and serve in such 
adverse circumstances, life and witness is 
far from easy. B. R. 





AFRICA 
Kibango Simon 


Back in the 1930s a prophet move- 
ment sprang up in the Bas-Congo, owing 
its inception to a man who once professed 
Christian conversion, Kibango Simon. 
The movement was marked by a dis- 
tinctly subversive tinge, forbidding its 
followers to pay head tax to the govern- 
ment. 

Many Congolese left their employ- 
ment, others abandoned fields they had 
been cultivating under government direc- 
tion. Life became so dislocated that au- 
thorities moved in to arrest adherents, in- 
cluding Kibango Simon himself. Many 
were exiled and kept under restraint in 
localities far removed from their original 
homes. 

Kibango Simon was exiled to Elisa- 
bethville, where he died some 12 years 
later. While there followed occasional 
murmurings, it appeared as if the move- 
ment were dead. 

Now there is a _ recrudescence of 
Kibango-ism, or to call it by its new 
name, Kintwadi-ism. The revival is 
mostly limited to the Bakongo tribe in 
Lower Congo, Portuguese Angola and 
French Equatorial Africa. 

The exponents of Kintwadi-ism claim 
that Kibango Simon is still alive and 
ranks with Jesus Christ as saviour of men. 
They meet in groups, sometimes with 
leaders who give way in the proceedings 
to anyone who thinks he has a special 
message to impart. They use the Kint- 
wadi Bible or such portions of it as fit 
their own special ideas and have com- 
posed words of their own to Christian 
tunes. They have drawn a large part of 
their followers from Catholic and Protes- 
tant churches. Their meetings often fol- 
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low a “holy roller” pattern, the leader 
winding up his service in ecstatic convul- 
sion reminiscent of the ancient witch- 
doctor. 

Meetings at first were held only at 
night. Now the government has recog- 
nized the movement as a religion, permit- 
ting assemblies at any time. 

The Bakongo tribe is probably the most 
nationalistic group in Congo. Its link 
with Kintwadi-ism may well give rise to 
1 politico-religious movement. J. M. 


Evangelist Sentenced 


A native evangelist on the Danish mis- 
sion field in the Sudan was fined and 
sentenced to six months’ imprisonment 
for having offended the Moslems by 
delivering a sermon on the words of 
Jesus: “No one cometh to the Father 
except by me.” 

The evangelist has maintained that he 
said nothing hostile to the Moslem faith. 
He appealed the case. 

Three African pastors were imprisoned 
at the same time, but were acquitted then 
fled law suits against a tribal chief for al- 
leged slander and bad treatment in 
prison. 





WORLD'S FAIR 


Cont'd from p. 28) daily services in 
several languages. In the exhibition hall 
are displays of literature, inter-church aid, 
religious art, liturgy, evangelism and 
social work. Lectures and conferences 
will be held throughout the duration of 
the fair, after which the Belgians hope to 
move the building for use as a permanent 
church center. 

An observer at this point could well 
ask: What is the message to be found at 
the Protestant Pavilion? What is the pur- 
pose of the exhibit and what is there to 
be communicated to the fairgoers? The 
theme of the Protestant exhibit is the’ 
new humanity, as seen in the light of 
Jesus Christ. This theme sets the hope 
of mankind in a context of supernatural 
grace, in contrast with the general theme 
of whole exhibition, with its accent on 
man’s ability. The optimistic notion that 
atomic power will be used automatically 
to the advantage of all nations and peoples 
is thus avoided. Yet there is no explicit 
contrast of the contemporary reliance on 
science with God’s not by might, not by 
power, but by my spirit. Nonetheless, 
Protestants seem not to be passive toward 
the general theme of the fair. Brussels 
offers an opportunity for a challenge, for 
a witness that goes beyond design and 
expense and display, for a chance to say 
that supreme confidence in the works of 


unredeemed man is not of God! Only as 
Protestantism articulates the modern 
man’s hope in Christ the Redeemer, will 
it reflect to fairgoers touring Europe the 
true spirit of the Reformation. 

For whatever the pavilion is, much can 
be attributed to the inspiring leadership 
of the Rev. Peter Fagel, pastor of the 
Dutch Reformed Church in Brussels. 
Largely because of Fagel’s vision, the one- 
fifth acre Protestant site was secured—and 
this largely on faith! The Federation of 
Protestant Churches of Belgium then ap- 
pealed to Protestants elsewhere for help. 

The project still is in dire financial 
straits. The World Council up until 
April 1 had only been able to collect half 
of its $100,000 responsibility. Among 
the donors have been the National 
Lutheran Council, $5,000; the Protes- 
tant Episcopal Church, $5,000; and the 
Evangelical and Reformed Church and 
the American Baptist Convention, 
$1,000 each. Fund-raising gimmicks 
have included a dance on the University 
of Maryland campus. Donors’ names will 
be listed on a Protestant Witness Roll to 
be delivered to the pavilion. 

Protestants in other countries have 
helped in unusual ways. A church in 
Holland is lending an organ, while a 
Dutch firm supplied chairs. Five-color 
plexiglass windows have been imported 
from Switzerland. The aluminum walls 
were made in England, the floor tiles 
come from Italy and wall decorations 
from Germany. 

The Christian witness at the 1958 
World’s Fair will not be confined to the 
Protestant Pavilion. The Belgian Congo 
displays include portrayals of Protestant 
activities, as do the exhibits of Germany, 
Switzerland, Finland and Austria. The 
United Bible Societies have an exhibit all 
their own in a huge display board repre- 
senting an open Bible as the focal point. 
The board will flash Bible verses in a 
pattern of electric lights in several lan- 
guages. The Belgian Gospel Mission, a 
member of the Interdenominational For- 
eign Mission Association, has been 
readying thousands of pieces of literature 
for distribution to fairgoers. 


Hands-off Policy 
At Shannon Airport in Dublin, ground 


hostesses for an Irish airline refused on 
moral grounds to handle a consignment of 
an American servicemen’s magazine in- 


tended for distribution to American 
troops en route to Germany. 

The magazine carried four pictures of 
an American actress which the young 
women hostesses considered to be in bad 
taste. 


BOOK OF THE MONTH 


(Cont'd from p. 24) to God’s people. The 
arrow of God will go forth against them 
and he will “destroy all the nations that 
come against Jerusalem.” The last glimpse 
the Seer catches of that world finds it 
reeling under the wrath of the Almighty 
gone forth in defence of the remnant of 
his people. In the visions see 1:15,21; 
2:9; 6:1-8. In the final “burdens” see 
chapter 9; 12:1-9 and 4:3,12-15. 

Messiah, Divine Priest-King: As a 
final strand in Zechariah’s eschatology 
the Messianic must be mentioned because 
of its inherent importance and because 
Zechariah’s treatment of it is especially 
rich. Repeatedly Messiah appears as the 
agent of the divine salvation of the double 
remnant or the divine judgment on apos- 
tate Israel and the hostile world. 

In the night visions the Messiah is 
represented by Old Testament figures 
who typified him and his work—Joshua 
the high priest and the governor Zurub- 
babel, heir to David’s throne. There also 
appears the angel of the Lord, pre-Incar- 
nate theophany form of Messiah, and 
there is the direct in-breaking of the voice 
of Messiah speaking in the first person. 
In chapters 9-14 the figure of the Messiah 
himself appears although in chapter 11 
he stands behind the transparent form of 
the prophet Zechariah who enacts the 
role of the Messianic shepherd. These 
differences in revelational form are due 
to the differing literary forms in various 
parts of the book. What is more signifi- 
cant is the harmony of all the chapters 
in their concept of Messiah’s person and 
work. 

The deity of the Christ is revealed in 
2:8; 12:10; 13:7. 

Very prominent is the union in Christ 
of priestly and kingly office and function. 
It is most strikingly portrayed in the 
scene of the high priest Joshua’s corona- 
tion (6:11,12; cf. 4:11-14). That scene 
gathers together the teaching of the pre- 
ceding visions which had already pre- 
sented Messiah as priestly intercessor 
(1:12) and iniquity remover (3:9), and 
as royal governor and temple builder 
(4:6-10). 

The same two strands intertwine in 
chapters 9-12. These make mention of 
his sorrow and sufferings as one despised 
and betrayed (11:8b,12,13), pierced and 
smitten of the sword (12:10; 13:7) as 
he came lowly and having salvation 
(9:9). But they also call him Zion’s 
king (9:9) who as shepherd-king governs 
the flock of his people and executes judg- 
ment against their oppressors (11:7,8). 

Mereoitu G. King 
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POWERFUL BOOK 


The Preacher's Task and the Stone 
of Stumbling, by D. T. Niles, 
Harper, 1957. 125 pp., $2.00. 

In this review I am doing what I have 
never before brought myself to do, viz., 
recommending a book for its vital mes- 
sage that contains theology with which I 
cannot possibly agree. The author is a 
thoroughgoing Universalist. He denies a 
historical Fall of any kind. He affirms 
that the Cross did not enable God to for- 
give sins, it was only the place where 
Christ “exposed” sin. But he has written 
the most powerful book on Gospel 
preaching, against a missionary back- 
ground, that I have ever read. His 
heresies seldom appear and in almost 
every instance could have been left out 
without affecting either the theme or the 
continuity of the book. And I found 
myself saying, as I read it, O that some- 
one could edit no more than three or 
four pages of lines throughout! 

These are the Lyman Beecher lectures 


| for 1956-57. They take as their text the 








scriptural references to the “stone of stum- 
bling” and the “rock of offense.” Exam- 
ining primarily the missionary task of the 
Church (and the author is a_ great- 
grandson of the first Tamil convert in 
Ceylon), these lectures deal with the 
objections of a Hindu, a Moslem and a 
Buddhist to the Gospel. 

Jesus Christ, of course, is the stone of 
stumbling in every case, and men stumble 
because they must take him as he is and 
not as they would like to receive him. 
But men stumble over him for different 
reasons. The Hindu would like to fit 
Christ into his own culture. But Christ 
cannot be made ours, we must become 
his. The Muslim would accept Jesus as 
a prophet, not as incarnate God. But the 
nature of sin demands the Incarnation, 
though the Muslim Cincluding many of 
us) would make sin something that man 
can himself correct. The Buddhist would 
accept Christian religious “disciplines,” 
but not its other-worldliness. Yet Chris- 
tianity is not identical with its own prac- 
tices of renunciation, prayer and moral- 
ity, disciplines shared by the Buddhist. 
Christianity is not “religion,” it is Gospel: 
the Good News that in the Resurrection 
God is still among men and at man’s 
disposal. 

This is a powerful book. Page follows 
page of ringing Christian apologetic as 


the author shows up the universal human 
tendencies to adapt Jesus to culture, to 
gloss over the reality of sin, and to avoid 
the reality of the Resurrection. He writes 
against the background of pagan religions. 
But the points that he makes are ap- 
plicable in First Church, Main Street, 
U.S.A. Particularly stimulating is a chap- 
ter in which Niles evaluates various evan- 
gelistic philosophies—from those which 
view evangelism as an attempt to sup- 
plant the existing religion with Christian- 
ity, to those which present Jesus Christ 
from the point of reconception or adjust- 
ment to the existing religious climate. 

How does Niles manage to be a fervent 
Christian apologist and, at the same time, 
a Universalist? He does it by one of the 
most interesting feats of gymnastics that 
I have seen in this day of theological 
gymnastics. Christ, evidently, is the only 
answer both for time and for eternity. 
Eternally, all men are his. In time, all 
men can become his and enjoy his bene- 
fits only by obeying the uncompromised 
Gospel. 

Niles would take into the church a 
low-caste Hindu who knew only that 
Christians have no respect of persons, 
and then he would teach him that it is 
only in Jesus Christ that he will ever 
understand the reason why Christians are 
willing to forget his low caste. But as 
the man already belongs to Christ and, 
if he thereby truly accepts him, then he, 
too, will come to look upon others with 
out respect of persons. Says the author, 
“We believe that it is essential for the 
Church to evangelize, but we don’t be- 
lieve that it is essential for people to be 
evangelized.” 

What a pity to spoil a good book like 
that! G. AIKEN TAYLOR 


ALL-OUT EVANGELISM 


Evangelism in a Changing Amer- 

ica, by Jesse M. Bader, Bethany 

Press, 1957. $3.00. 

After 12 years of practicing evangelism 
in pastorates in Kansas and Missouri, 12 
years serving as secretary of evangelism 
for the Disciples of Christ denomination, 
and 25 years holding the position of sec- 
retary of evangelism for the Federal 
Council (now National Council) of 
Churches, Dr. Bader speaks with the 
“voice of experience” on evangelism. 

He has given us a comprehensive, 
evangelical, enthusiastic and kindly book. 
He emphasizes the sinfulness of men, the 
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power of the Word of God, the place of 
the Holy Spirit, the incarnation, atone- 
ment and resurrection of Christ, repent- 
ance, faith, the new birth, baptism, 
church membership, and the necessity of 
prayer and witnessing. 

Believing that “evangelism is the 
church’s first business” and that “to evan- 
velize is the greatest work in the world” 
_p- 13), Dr. Bader advocates all types of 
evangelism, revival meetings, educational 
evangelism, home evangelism, visitation 
evangelism, military evangelism, univer- 
sity campus evangelism, preaching mis- 
sions, rescue missions, and especially per- 
sonal evangelism. He has chapters on 
child, youth, and adult evangelism. 

He thinks that the local church should 
go all-out for evangelism and world mis- 
sions, and should cooperate fully with 
community, denominational and_inter- 
denominational evangelistic programs. 

His book is quite statistical. He gives 
the latest statistics on population growth, 
the churches and denominations, statistics 
regarding children, youth, adults, radio, 
iclevision, colleges, crime, liquor, comic 
books, war costs, and he makes them 
interesting. 

I he conservative Christian can find lit- 
tle to criticize in this book. He might 
think that Dr. Bader is too optimistic 
about the various phases of evangelism 
going 6n today and too enthusiastic about 
the National Council’s cooperative evan- 
gelism, but certainly there is vastly more 
to agree with and rejoice over than other- 
wise in this fine book. 

Faris D. WuHITESELL 


CHRISTIAN REALISM 


Least of All Saints, by Grace Irwin, 

Eerdmans, 1957. 251 pp., $3.50. 

“The novelist’s aim is not to tell a 
story, to entertain and touch our hearts, 
but to force us to think and understand 
the deep and hidden significance of 
events.” So wrote de Maupassant. 

Measured by this standard, Miss 
Irwin has a contribution to literature. 
Ihe reader is taken underground and 
shown why certain complex drives and 
forces in a human soul can create an 
anomoly, a paradox. Thus “the deep and 
hidden significance of events” is brought 
to light. 

Andrew Connington, 29, a veteran 
of World War I, receives a call to 
a large city church. He is an _ intel- 
lectual snob, a resourceful pulpiteer, the 
product of a liberal theological seminary. 
Reacting against the shallow liberalism 
of the 1920s, he converts his pulpit into 
a sounding-board for evangelical doctrine 
of a scholarly order. His whole appeal is 
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never to the 
Why should a person im- 
mersed in radical skepticism wish to set 
forth the case for historic Christianity? 
Or talk to his flock about “a Being who 
for him was non-existent?” The answer 
makes for stimulating reading. 


necessarily to the intellect, 
conscience. 


It is not always that a Christian novel- 
ist develops a situation without sermoniz- 
ing, a plot without preachment, a message 
without moralizing. But here is a writer 
who does just that. And she is refresh- 
ingly free from cliches and tired plati- 
tudes. She puts her story together with 
skill and facility, and builds her charac- 
ters with compassion. One might wish 
she had polished her quoted sentences, 
a la with the unobtrusive 

rather than the 

“he contributed,” 
“she took up,” “he 
But this is a minor criti- 
On the whole Miss Irwin has done 
much to help lift Christian fiction out 
of its deplorable rut. Certainly Least of 
All Saints furnish an exhil- 
arating challenge to the school of young 
Protestant writers. 


Hemingway, 
“he said” or “she said” 
redundant “he agreed,” 
“Andrew inquired,” 
interposed.” 


cism. 
ought to 


There is romance too. Cecily is some- 
She’s not the saccharine 
sweet type, the formal feminine profile 
without spot or wrinkle or any such 
thing, but completely natural, and there- 
fore believable. 


one you kne yw. 


And the last page has for you a unique 
twist. The fade-out which is quite sur- 
prising, is Christian realism at its best. 
With the touch of a Rembrandt, the 
writer has called into play the contrasting 
principles of light and shadow, and 
woven them into a scene that will live 
with you long after you put the book 
down. Henry W. Coray 


ON HUMAN FEAR 


Prescription for Anxiety, by Leslie 


D. Weatherhead, Abingdon, 1956. 
$2.50. 
In an introductory note careful dis- 


tinction is made between fear and anxi- 
ety. The author calls the first “a God- 
given response to danger,” a danger that 
is focal. On the other hand, anxiety 
comes when one feels terror and helpless- 
ness with no definite foci. 
with an 


“A patient 
feels afraid 


what makes 


anxiety neurosis 
without being able to say 
him afraid” (p. 16). 

The written with a warm 
sympathy for human suffering, by one 
who has had much experience in pas- 
toral counseling. The causes of anxiety 
are dealt with. The place of confession 
as a therapeutic means is given large 
place, and suggestions of what and how 


book is 
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and when to confess. 

Help from the spiritual world is shown 
to be available and this is the final 
stress of the book. It is assumed that 
if and when anxiety-ridden souls sense 
the “reality and ultimate friendliness of 
the spiritual world—the world all around 
us,” they will put themselves en rapport 
with the heaven that everywhere about 
them lies and find the grand solution to 
all unsolved problems by realizing that 
Someone has the solution and will take 
care of it for them. 

Weatherhead of course believes that 
every man must bear his own burden. 
He is not so visionary as to say that all 
anxiety vanishes with complete commit- 
ment. But the general idea certainly is 
that everything becomes delightfully tol- 
erable that still must be borne, and that 
if we commit it with the best of our 
understanding all unnamed fears will 
flee. 

This book must be read with rare in- 
sight in order that one not fall ultimately 
into a slough of disillusionment. For a 
bitter fact of life is that there is no solu- 
tion to the problems of anxiety outside 
of the gospel personally accepted and 
fully understood and constantly appro- 
priated. If one is a discerning Christian 
he will find much in Weatherhead’s book 
that he can use, for the simple reason 
that in such a case he has the inner re- 
sources of the Holy Spirit. But the dan- 
ger is that a person who is not yet born 
again will seek to employ these indicated 
spiritual panaceas and find they do not 
work. 

To those who da not yet realize and 
live by that which Christ came to earth 
to give, this volume has no message. To 
those who are the Body of Christ the 
book may speak of their need of more 
constant commitment to the One all- 
sufficient to banish all sorts of fear. 

Wa ter Var. Watson 


MODERN VIEW 


Understanding the Old Testament, 
by Bernhard W. Anderson, Prentice- 
Hall, 1957. $7.95. Understanding 
the New Testament, by Howard 
Clark Lee and Franklin W. Young, 
Prentice-Hall, 1957. $7.95. 

These handsome volumes, designed as 
textbooks for the college and seminary 
levels, present the modern view of the 
Bible as persuasively as style and tech- 
nique can make possible. Embellished 
with numerous maps, charts, illustra- 
tions, etc., these sister books win half of 
the student’s mind by the mere force of 
their physical format and attractiveness. 
Liberals will naturally glary in the addi- 


tion of these works to an extensive lit- 
erature already existing on their side. 

The conservative Christian and biblical 
scholar will receive these contributions 
with mixed emotions. He will admire 
the beauty of the casket and all of its 
external adornments, but will look loath- 
ingly at the corpse which it contains— 
the corpse of German rationalism of the 
nineteenth century now “touched up” 
and “colored” (as if still alive!) by Amer- 
ican neo-orthodoxy. 


Understanding the Old Testament, 
for example, is simply a popular presen- 
tation of the critical view of the Bible 
associated with the names of Driver and 
Pfeiffer and their lesser satellites. Or, to 
put it another way, one will find here a 
condensation of the views set forth in 
Interpreter’s Bible. The author runs up 
and down the whole vocabulary of 
“higher criticism.” Such words as “col- 
ored” (pp. 31, 62, 130, 438), “bor- 
rowed” (pp. 90, 158, 453, 468, 472), 
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are applied quite freely to the 
and literature of the Old Testa- 
of the 
“inac- 
1 the 
and “propaganda” which Dr. An- 
derson characteristically imputes to the 
biblical authors and their writings. 

After sailing through the embulent 


waters of Understanding the Old Testa- 
ment our ship of faith finds no rest in 
the equally tempestuous billows of Lee- 
Young’s Understanding the New Testa- 
ment. 


Here, we ought to find 
some hope that is stedfast and sure! No, 
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127), or reworks a tradition (pp. 163, 
165), or uses mythological language (p. 
397). 

The reading of these pages—over 1,000 
in the two volumes—convinces us that 
the liberalism of neo-orthodoxy is just as 
destructive of the Bible’s authority and 
uniqueness as the older liberalism ever 
was. Nowhere in all these pages do we 
find the thought that the prophets and 
apostles were men who were inspired 
with an authoritative message from God 
which was recorded accurately in the 
sacred pages of Holy Writ. Rather, the 
Bible becomes in the hands of the An- 
derson-Lee-Young school a very fallible 
book which, perchance, contains a mes- 
sage somewhere from Deity. It will be 
difficult for this reviewer to understand 
how either of these Understandings will 
make the Bible more understandable, in 
its avowed supernatural features, to those 
young men and young women who, in 
our tragic times, are seeking for light and 
life in the only book that professes to be 
God’s final message to man. 

Wick BrooMa.Ly 
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What Pusey is to the Minor Prophets 
and C.H.M. to the Pentateuch, so Man- 
ton is to the Epistle of James. This is a 
reprint, of course, as Dr. Manton did 
his writing during the seventeenth cen- 
tury, but it will be welcomed by any 
who like to collect the best. 

The author writes, as may be expected, 
in the grand manner of the seventeenth 
century. And one occasionally wishes 
that he had managed to have his say in 
fewer words. But the material is rich 
and suggestive, especially from the homi- 
letical standpoint. 

As the Epistle of James, by the way, 
is the classic New Testament treatment 
of the place of works within the frame- 
work of faith, a pointed, suggestive ex- 
position done in the modern manner is 
very much needed today. The implica- 
tions of faith vs. works for modern the- 
ology are almost unlimited. 

G. Arken TayLor 
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Dr. Saeed of Iran, by Jay M. 

Rasooli and Cady H. Allen, Grand 

Rapids International Publications, 

1957. 189 PP. $2.95. 

The word “thrilling” is much overused 
in our day, but there seems to be no other 
way to characterize the life story of this 
great servant of Christ. From the time he 
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left the Moslem faith of his fathers to 
give his heart to Jesus Christ, this Kur- 
dish doctor was almost constantly in the 
midst of difficulties and dangers, and the 
record of his deliverance from them 
makes great reading. 

Dr. Sa’eed ministered to the high and 
to the lowly, and always seems to have 
borne a sweet witness for his Lord. His 
medical skill was in constant demand; his 
travels took him far and wide, and every- 
where he went he ministered the Gospel 
of Christ in effective fashion. Although 
often threatened, and repeatedly in dan- 
ger, he was strengthened by his simple 
faith in the Lord’s keeping power, and his 
life was a blessing to untold numbers. 

Recognized for his medical and surgi- 
cal proficiency, Dr. Sa’eed was respected 
by many great doctors, and he became 
friends with Sir William Osler and Dr. 
Harvey Cushing. He spent himself with- 
out limit in the service of Christ and of 
his fellow men, and his biography is cer- 
tain to bring a challenge to many readers. 


H. L. Fenton, Jr. 
REVERENT TESTIMONY 


At the Foot of the Cross, by an 
imprisoned pastor behind the Iron 
Curtain, Augsburg, 1958. 210 pp., 
$3.00. 

This book of Lenten meditations sur- 
veys the scenes and events of our Lord’s 
Passion from the viewpoint of a humble 
believer kneeling at the foot of the cross. 
It is written in the form of an informal 
monologue. The informality, however, is 
not of the irreverent and offensive kind 
which we encounter among many mod- 
ern Christians. On the contrary, it simply 
bears witness to the remarkable spiritual 
intimacy which one friend shares with 
the Master. 

Nevertheless, it is difficult to justify 
the lavish praise which attended the re- 
cent publication of this book. In com- 
mending it to the public, one well-known 
leader rated it the best selection for the 
Easter season that has crossed his desk in 
a decade. After reading it himself, this 
reviewer is not nearly that enthusiastic. 
This is not to say that the book is alto- 
gether void of value. Here and there 
one finds an occasional spark of fresh in- 
sight, especially in the places where the 
author makes the ancient persons and 
scenes contemporaneous with the present. 
But the real value of the book lies in its 
vibrant testimony to the fact that simple 
and sincere Christian faith and love are 
stronger than even the bars of a com- 
munist cell. Perhaps that, if little else, 
makes it worth reading. 

Ricuarp ALLEN Bopry 
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REVIEW OF 


rn Religious Thought 


In 1956 there appeared in Germany a 
Roman Catholic book by F. Richter deal- 
ing with two outstanding figures in the 
history of the Church, namely, Martin 
Luther and Ignatius Loyola. These two 
personalities were, in truth, inhabitants 
of two different worlds, and it is always 
dangerous to undertake a comparison of 
two such utterly different historical 
figures. But they did live in the same 
period and as such they had a common 
historical background. 


« Luther was born in 1483 and Loyola 
in 1491, and each of them experienced 
a definite, determining turning-point in 
his life, which in Luther led to the 
Reformation of 1517 and in Loyola to 
the establishment of the Society of Jesus. 
Luther became the Retormer, and Loyola 
the founder of the Jesuit order and the 
leader of the Counter-Reformation. 

Both Luther and Loyola were occu- 
pied primarily with affairs of the Church, 
and Richter, the author of the book men- 
tioned, points to the fact that the element 
of prayer and the reading of Holy Scrip- 
ture had a large place in the life of both 
of these great men. And although the 
author is a Roman Catholic, he acknowl- 
edges that Luther had great ideals and 
ambitions and that he strove for these 
with remarkable enthusiasm and drive. 

However, he does want to picture the 
antithesis of the two men and, specifi- 
cally, he wants to defend Loyola over 
against the many critics who later arose 
to castigate the Jesuits and their morality, 
and in the course of his book, therefore, 
we find Loyola pictured the more 
brightly, while the shadows often fall 
over the picture of Luther. For no mat- 
ter how well Luther may have intended, 
the conclusion comes to this, that he had 


destroy ed the 


fundamentals of the 


Church. 

What may have been good in Luther, 
says Richter, he had carried with him out 
of the Roman Catholic church. But this 
was wiped out through his rebellion, his 
attack upon the mystery of the Church; 
while in Ignatius the most noteworthy 
characteristic is exactly his great loyalty. 
From the time that he founded the Jesuit 
order in 1540, his whole life was spent 
in the service of the honor of God and 
the Church. Loyola strove for the restora- 
tion of the Church, which was shaken to 


its foundations by the Reformation, and 
he tried to find a new way of life for 
Christendom, for Christendom _ that 
should conquer the world. He became 
the man of complete and strict discipline, 
of total dedication, and to this Luther is 
pictured in sharp contrast as the man of 
the autonomy of conscience, from which 
idea later Protestantism has not been 
able to free itself. 


€ None of this, indeed, is new, but it is 
certainly portrayed in a captivating man- 
ner by way of this contrast: Luther versus 
Loyola. The picture that is painted of 
Ignatius Loyola reminds us of other new 
contemporary studies, e.g., by Hugo 
Rahner, and whoever follows the trail of 
the spiritual exercises of Loyola in the 
new translations from the Spanish, once 
and again comes under the impression of 
the passionate inspirations that led him 
on the path to the Counter-Reformation. 

But especially one is impressed with 
the fact that men could give such a varied 
form to the “soli deo gloria” that also 
played such a determining role in the 
life of Luther and Calvin. It has been 
within the acceptance of this “soli deo 
gloria” that the deep-running differences 
come to the fore 

The author of this book sees the im- 
portant difference especially in the “revo- 
lution-idea” that he feels can be ascribed 
to the entire Reformation movement. 
And although he wishes to acknowledge 
that in the Reformers religious motives 
did indeed play a certain role, he does 
wish to point out that these motives were 
overshadowed and negated by their re- 
bellion, by their attack on the great mys- 
tery, the Church, which is the creation 
of God and is not to be violated. 

The consequences of this he sees in a 
tendency to self-destruction which he 
asserts he observes everywhere in Protes- 
tantism. According to him there is only 
one reason to account for this: the tear- 
ing apart of the body of Christ and 
through this the estrangement or dissipa- 
tion of the enormous powers of Christ 
himself. This is a specifically Roman 
Catholic vision, that flows forth directly 
from their doctrine of the Church, in 
which, despite all the sins of the church, 
even of the popes, although not accepted 
as such, that also the Church—yes, ex- 
actly the Church—should stand under 





the discipline and normativity of the 
Word of God, under the scepter of the 
Head of the Church. And it is just at 
this point that ever again the great con- 
troversy between Rome and the Reforma- 
tion comes into view, and to which issue 
both Luther and Calvin joined their 
weightiest protestations. 


€ It will certainly amaze any reader of 
this book that it closes with a chapter 
on the subject of Luther and Loyola as 
forerunners toward unity. We ask our- 
selves immediately, both? Not alone 
Ignatius, but also Luther? Does here a 
new ecumenical insight break through 
the aforementioned contrast? 

The answer to this question must be 
negative for we read that although both 
sought unity, the way in which Luther 
sought it was not to be attained. And 
thereupon the author makes a call for the 
unity of the West over against the anti- 
christ-like dictator of the East, who makes 
it imperative that the Church should be 
one. This calls for complete “obedience.” 

Whenever we think of the dangerous 
situation in which the world finds itself, 
we can understand the Roman Catholic 
call for speedy decision. But it is likewise 
plain that in this call to return to the 
mother church, nothing is decided and 
no single problem is solved. For if we 
are called to “obedience,” we must re- 
member that it was exactly with obedi- 
ence that the Reformation concerned it- 
self. The pathetic thing in this historic 
break is that the Reformation does not 
acknowledge as a true and biblical obedi- 
ence the Roman Catholic view, because 
it has no room for the permanent sub- 
jection of the entire Church under the 
discipline of the Gospel as an always- 


new divine command. 


« The only possible answer to the call 
for unity and obedience that we hear 
nowadays from the Roman Catholic side, 
must be a clear and unmistakable witness 
from Protestantism, in both word and 
deed, from which it will be clearly 
shown that the Reformation was not a 
matter of rebellion, but that it only 
wanted to bring back to mind the reality 
of the Church as it was described by the 
Apostle Paul (II Cor. 10:5). Only in this 
way will it be possible to work for the 
unity of the Church and not to fear for 
the future. True, the overwhelming ten- 
sions in the world call for unity—but then 
unity in this sense, in which the word 
of the Apostle Paul comes to a daily 
reality in the entire Church, the Church 
under the sceptre of her only Lord. 

G. C. BerxouwER 


















